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THE FESTIVALS AND SACRIFICES OF ISRAEL are one of the important topics of Bible-study and ought to be of profound interest especially to every Christian, and that for several reasons.

In the first place, much is said about them in the Bible. The second half of the Book of Exodus, almost all the Leviticus, and large portions of the books of Numbers and Deuteronomy treat of the institutions and ordinances that God gave to the chosen people of Israel. In these regulations the festivals and other holy-days occupy a most prominent part, and the outstanding feature of all these celebrations are the sacrifices offered to Jehovah in the common sanctuary, the political and religious center of the nation. Besides the passages mentioned there are also numerous other ref​erences of one sort or another to these festivals and their sacrifices throughout the entire Old Testament writings. We refer in par​ticular to the last chapters of Second Samuel and to the opening chapters of First Kings and Second Chronicles, where we have the account of the reestablishment of the worship of Jehovah in con​nection with the preparations for the building of the Temple by David and the actual building of this splendid sanctuary by Solomon. Then there are also many passages, both in the historical and in the prophetical writings, in which the men of God inveigh against the neglect of the sacrifices or, on the other hand, against the dead formalism of the people's observances of Sabbaths and festival occasions in general. Surely, if God devoted so much space to these matters in His Holy Book, that alone ought to make it worth our while to give careful attention to it.

But furthermore, to get a fair picture of the conditions under which the Israelite lived, one must be familiar with the festival-days of the people and their attendant celebrations. For the entire life of the Israelite was bound up with, and ordered by, his festivals and their many sacrifices. Bear in mind that, when God organized His chosen people in that momentous year of their stay at Mount Sinai, He gave them a constitution at once complete and all-embracing, which was to govern them throughout the entire dura​tion of their national existence, until the fulness of time would come, when the Savior should appear. And that constitution suf​ficed them for that whole time; there were no essential modifications or alterations made. True, there were times, nay, even long stretches of time, when the provisions of that remarkable constitution were more or less disregarded and became a dead letter, so that there are considerable gaps in the observance; yet for fifteen centuries the ordinances of Moses were the regulations governing the people of God. Now, as has been indicated before, and as we shall see more clearly when we take up the particulars of our subject, the regula​tions of the Old Dispensation centered in the holy-days with the sacrifices in the sanctuary as the very heart and soul of the festive observances. Thus from a purely historical viewpoint alone it is an intensely fascinating study to occupy oneself with the festivals and sacrifices of Israel; for on a fair knowledge of these matters depends in such a large measure an intelligent appreciation of the life of the ancient Israelite. 

But our interest in the question is by no means only a historical one. As Christians the whole subject is far more vital to us. And that  brings us to the principal reason why we should study it. The Old and the New Testament, different though they are in many respects, are not disconnected or separate in idea. There is one unbroken thought running through both. God's plan of salvation is the one absorbing topic of the writings both of the Old Dis​pensation and of the New. Such difference as there exists is ex​pressed by the terms preparation and accomplishment, or, as we usually say, prophecy and fulfillment. And understanding Israel's festivals and sacrifices gives us a clearer and better understanding of Christ's great work of salvation. For the fundamental lesson inculcated by the many sacrifices of the Hebrew festival year is that man's sin is the one disturbing element in his relation to God and that this sin must be atoned for by blood, Lev. 17, 11; Heb. 9, 22. And the work of Christ consists just in this very thing, that His blood does cleanse us from all sins. Thus the festivals of Israel with their numerous bloody sacrifices were types that pre​figured and foreshadowed the one and all-sufficient sacrifice of Christ, for whose coming the entire four thousand years of the Old Dispensation were the preparation. That is true not merely in some vague and general way, but the deeper we go into the question, the more we shall realize that surprisingly close and in​timate connection. Sin and grace, these two words with all that they imply or connote, cover the entire content of the Old and the New Testament. For this reason especially it should prove to be a profitable occupation for us to study the particulars that concern the festivals and sacrifices of the Church before the coming of Christ into the flesh. Incidentally we shall also note a remarkable symbolical relation that can be traced from the festivals of the Old Testament to the great events of the Christian era. For, to mention only this point now, even as we divide our church-year into two parts, the one with, the other without special festivals, so it was also with the Hebrew ecclesiastical year. It will be convenient for our purpose to consider: —               
 I. The Festivals of Israel;          II. The Sacrifices.
I. THE FESTIVALS OF ISRAEL.

To obtain a comprehensive view of the festivals of Israel, it will be necessary, first of all, to understand the Hebrew calendar. 

(see last page)

The Bible does not furnish us with a complete schedule of days and weeks and months, but the festival times and seasons are distinctly marked, and, besides, there are sufficient other data given, so that we may have a fair conception of the Hebrew's way of reckoning time.

The year was ordinarily divided into twelve months, Esther 3, 7, each month beginning with the appearance of the new moon, Ps. 81,3; Num. 10, 10 (months = new moons, Num. 28, 11—14). Since twelve lunar months will not make a solar year, it was neces​sary from time to time to intercalate a month, which was done at the end of the year, seven times in nineteen years. Thus the year was kept as closely as possible to correspond with the seasons, and the festivals maintained their proper place in the seasons. There is no direct statement in the Bible referring to these intercalations; that they were made must be inferred from the fact that otherwise the festivals would not fit into the seasons with which, according to their institution, they were closely related. Later Jewish sources, however, give us the particulars.

The first month of the ecclesiastical year was Abib or, as it was later called, Nisan, Ex. 12, 2; 13, 4. It corresponds, roughly speaking, with the latter half of our March and the first half of April. We shall meet with the names of other months as we go on, and at the end of this first part of our pamphlet we append a complete calendar of the Hebrew year, with the feasts, or festivals, as they fell due. The seventh month of the ecclesiastical year, Tishri, or Ethanim, marked the beginning of the civil year, Ex. 23, 16. Thus the ecclesiastical year went from Abib to Adar, and the civil year from Tishri to Elul. Abib to Tishri inclusive com​prised the festival part of the year.

It must also be remembered that the Hebrew day is reckoned from sunset to sunset, not, as with us, from midnight to midnight, Ex. 12, 18; Lev. 23, 32; cf. Gen. 1, 5. It appears that originally the Sabbath was the only day that had a specific name; the other days were merely counted. By the way, to begin the new day with the evening also accounts for the numbering of the hours of the day as we usually find it in the New Testament. Thus in the story of the Passion of Christ the crucifixion took place at the third hour, the great darkness at the sixth, the death of Christ at the ninth, Mark 15,25; Matt. 27, 45. 46. According to our reckoning that would be 9, 12, and 3 o'clock, respectively. So also in the parable of the Laborers in the Vineyard (Matt. 20, 1—16) the third, sixth, ninth, and eleventh hours are 9, 12, 3, and 5 o'clock, respectively. But it may be remarked that our method of dividing the time of the day is also used, John 19, 14.

Now, when we speak of Israel's festivals, we must allow its widest latitude for the word festivals. For these festivals were not restricted to certain days or periods of days. As a matter of fact every day of the year was a festival day for Israel; i.e., every day was hallowed to the Lord by sacrifices that were divinely prescribed. In addition to this, however, there were special divinely appointed festivals to be held on certain days of the year.

After these preliminary remarks we shall now take up the various sacrificial days in their order.

       1. The Daily Morning and Evening Sacrifice. — According to Ex. 29, 38—42 and Num. 28, 3—8 this was the divine ordinance:

Every morning and likewise every evening throughout the entire year a lamb without blemish was to be sacrificed on the altar before the sanctuary as a whole burnt offering, and with it there was to be offered the prescribed cereal-offering and drink-offering that re​gularly accompanied the burnt offering. This is also called the perpetual or  continual offering, Ex. 29, 42, from the fact that it was to be observed daily without any interruption, the other sacrifices of special festival days being additional to it, Num. 29, 6. 11. Later, when David arranged the vocal and instrumental music of the sanctuary on a large scale, the singers among the Levites were also assigned to accompany these daily sacrifices, 1 Chron. 23, 30. 

When we figure up the total and find that for the daily morning and evening sacrifices alone more than seven hundred lambs were sacri​ficed annually, we begin to have a conception of how busy a place the sanctuary of Israel must continuously have been.

The offering of daily sacrifices did not mean that every day was to be a holiday for the Israelites in the sense that they had to appear at the sanctuary. No, the days from Sabbath to Sabbath were days of work. But every morning when the Israelite went about his daily tasks, he knew that sacrifice was being made for him, and also every evening, when the day was drawing to a close, he was again aware that a lamb's blood was being shed for him and the smoke of the burning sacrifice was ascending on high as a sweet savor to the Lord. Thus every day was opened and closed with a strong reminder of sin and the positive assurance of Jehovah's pardoning grace. Surely the reaction that might be ex​pected of every devout Israelite would be a prayer of praise and thanksgiving. And there are indications that these hours of the day did become the customary times for prayer. Ps. 141, 2: "Let my prayer be set forth before Thee as incense and the lifting up of my hands as the evening sacrifice." Acts 3, 1: "the hour of prayer, being the ninth hour."

Is there not an important lesson to be drawn here for us? If the children of Israel were enjoined by special ordinances of God to begin and to end each day with a prescribed sacrifice, should we, then, who live in the full light of the New Testament Gospel, do less because we are not bound by a direct command? Should not the daily morning and evening sacrifice of the Church of old serve us as a model to maintain in our homes the family altar with regular morning and evening devotion and to establish it where it is not yet erected or reestablish it where it has fallen? As a further incentive let us also bear in mind that our Lord and Savior was crucified within the quarter of the day when the daily morning sacrifice was being offered and that He died on the cross about the time when the regular evening sacrifice was about to begin.

There is another observation that comes to mind. What if the Jews of to-day would stop to think of the significance there is for them in the fact that the daily morning and evening sacrifice, so emphatically insisted upon by Jehovah, is no more, since their sanctuary with the altar, where alone it was to be offered, has passed away? Deut. 12, 13. 14. Their whole pretended worship is vain because it lacks the very foundation.

2. The Sabbath Sacrifices. — On the Sabbath the regular morning and evening sacrifices were doubled, which made it four lambs with their cereal-offerings and their libations for the day, Num. 28, 9.10. Adding these sacrifices to those of every day, we already have more than 800 for the year.

On each Sabbath the twelve cakes of showbread were changed. The old ones were taken from the Table of Showbread to be eaten by the priests within the precincts of the sanctuary, and fresh ones were put in their stead, Ex. 25, 30; Lev. 24, 5—9. Thus the Sab​bath was made the beginning of a new cycle of days, or a week.

The Sabbath was the regular weekly holy-day for all the people, to be observed as such in all their dwellings. It was to be a day of rest, "an holy convocation"; no work should be done on it. It is interesting to note that, while all the people were enjoined from doing any work on that day, the priests and Levites had to do twice as much work as on the other days of the week. Clearly, then, the idea to be impressed upon the people was this:

While there should be a cessation of the ordinary duties of life for one day in every seven, there must never be a stop in the spiritual duties of man. Indeed, these must go on without interruption; they must even be intensified on the Sabbath in order that the work of the Lord might go, yea, increase. From these facts we can also gather a clear understanding of what the word rest in this commandment really means. It is not intended to exalt the idea of mere idleness. The people should rest from their secular labors to find time for "an holy convocation" either in the Temple or in their homes; i.e., the Lord would give them an opportunity all the more to care for spiritual things. Later Judaism as we see it in the days of Christ had utterly perverted the idea, stretching the term work beyond all reason. The Sabbath was intended to be a day of joy and refreshment. "This is the day which the Lord hath made; we will rejoice and be glad in it," Ps. 118,24; cf. Is. 58,13. But the Rabbis, because of their foolish restrictions, made it a day to be dreaded. Jesus combated these false notions, seeking by actions and words to reestablish the true meaning, John 5; Matt. 12,1—13. Mark 2, 27 the Lord said: "The Sabbath was made for man and not man for the Sabbath."

3. The Sacrifices of the New Moon. — As previously stated, the months of the Israelites were lunar months, reckoned by phases of the moon, consisting therefore of twenty-nine or thirty days each. Thus every month began with the new moon. Of course, there was no exact astronomical calculation as to the time of the new moon's appearance; it was a matter of observation. Edersheim, in his book The Temple, tells us how carefully watch was kept in the days of Christ for the first sign of the crescent and how the report was conveyed by messengers to the officers of the Sanhedrin and then announced by trumpet blasts and spread throughout the land by beacon-fires.

Now, the appearance of the new moon and thus the beginning of a new month was observed by a considerable number of special sacrifices in the national sanctuary, Num.28,11—15. There was first a burnt offering of two young bullocks, one ram, and seven lambs of the first year without spot. As usual with burnt offer​ings, each sacrifice was accompanied by the regulation meat- (or cereal-) offering and the drink-offering. Besides, one kid of the goats was offered for a sin-offering. All this was in addition to the continual or daily burnt offering with its customary cereal- and drink-offering. Accordingly there were more than 132 animals required annually just for the sacrifices in observance of the new moon, which brings the total count thus far to more than 932. Remember that we are now speaking only of the public sacrifices, leaving out of consideration for the present the numerous private sacrifices, as for the cleansing of a leper, for a mother after child​birth, for a vow, for individuals' sins, etc. Naturally we are sur​prised when we think of the amount of work that was done in the sanctuary of Israel without ceasing. But there is still more to be taken into account, as we shall see when we turn to the special holy-days, or festivals proper.

Of these festivals there were particularly three: the Passover, Pentecost, and the Feast of Tabernacles. These festivals were distinctly marked as special national festivals by the very fact that it was obligatory for every male to appear before the Lord on these occasions at the place where He would record His name, which since the days of David was Jerusalem, Ex. 23, 14—17; Deut. 16, 16.

4. The Passover. — Since the Ceremonial Law had not yet been given at the time when the Passover was first instituted and the Israelites had as yet no common sanctuary, we can readily under​stand that the first observance of this great feast was in certain respects different from its observance later. God Himself modified the ritual and accommodated it to the times when the Israelites would be in the Promised Land, their permanent home. For that reason we must distinguish between the original, or Egyptian, Pass​over and the later, or Permanent, Passover.

The date for the Passover was the fourteenth and fifteenth day of Abib, or Nisan, the first month of the ecclesiastical year. We say the fourteenth and fifteenth because according to the Hebrew reckoning of the day the observance began "between evenings," i.e., between dusk and dusk, at sunset of the fourteenth day, which was at the same time the beginning of the fifteenth day.

     a. The Original Passover. — The account of the original, or Egyptian, Passover is found Ex. 12, 1—28. When the nine signs had failed to break the hard heart of stubborn Pharaoh, God determined to bring upon him and his land one more plague; and He declared: "Afterward he will let you go hence," Ex. 11, 1. It was a terrible affliction; for at midnight of a certain day, the Lord said, He would smite "all the first-born in the land of Egypt, from the first-born of Pharaoh that sat on his throne unto the first-born of the captive that was in the dungeon, and all the first-born of cattle," Ex. 12, 29. The Israelites, however, were to be spared, and the Lord had devised a special plan for that purpose. On the tenth day of this month, which henceforth was to be the first month of the year for the Israelites, every householder, or head of a family, was to select a lamb either of sheep or of goats, a male of the first year without blemish. He was to keep it separate from the rest of the flock for four days. If a family was small, several families might go together; for at the stated time the whole lamb was to be con​sumed. On the fourteenth day of the month the lamb was to be killed at evening, or "between evenings." The blood was to be caught up in a basin, for it was to serve a special purpose. With a bunch or brush of hyssop dipped into it the lintel, or upper door​post, and the two side-posts of the house were to be marked, and no one was to go out of the house until morning, Ex. 12, 7. 22. Thus the blood was a token, or mark, on the houses. When the Lord would pass through the land of Egypt that night and smite all the first-born of the land, He would pass over every house that was marked with the blood. Meanwhile the occupants of the house would be eating their last regular meal in Egypt. The lamb had been roasted whole, none of its bones having been broken, at the open fire, and it was eaten together with unleavened bread and bitter herbs. Nothing was to be left over for the morrow. If the family or a group of families could not eat all, the remaining parts were to be burned. The special significance of this meal was also indicated by the attitude observed while the meal was eaten. All those who partook of it stood with their loins girt, their shoes on their feet, their staff in their hand, their belongings packed up, ready to leave at a moment's notice. They were to eat in haste be​cause in that night Pharaoh would unbend and give orders for the Israelites to leave the country. It was ordered at the same time that this feast of the Passover should be kept as a memorial forever, that is, as long as Israel remained a nation.

In connection with, and following the day of, the Passover the days of unleavened bread, the bread of affliction (Deut. 16,3), were instituted. To commemorate the fact that the Israelites had to leave Egypt in a hurry and were not able during the first weeks of their march, because of the pursuit of the Egyptians, to bake bread in the usual way with leaven, but could only take a few moments' time to mix flour and water and thus bake unleavened cakes, the seven days following the Passover meal were to be observed as the days of unleavened bread. Neither leavened bread must be seen with them nor any leaven in all their quarters, Ex. 12, 18—20; 13, 7. Both the day of the Passover and the eighth day that ended the period of unleavened bread were to be days of holy convocation, practically Sabbath-days, Ex. 12, 16.

It was also made a perpetual statute that, when the Israelites had come into the land of promise and the children should inquire about the meaning of the Passover, the parents should give this explanation: "It is the sacrifice of the Lord's Passover, who passed over the houses of the children of Israel in Egypt when He smote the Egyptians and delivered our houses," Ex. 12, 27.

But the outstanding feature of the ordinance was the signifi​cance of the blood. Sacrifices are mentioned before this in the Bible, but here we have the first instance of a specific divine com​mand to slaughter as a sacrifice an animal whose blood was to be a token and sign for delivery from the angel of death. The lamb must shed its life-blood in order to save the life of man. We won​der how many of the Israelites caught the spiritual significance of this symbolic rite. Should not the purpose which the blood of the Passover served have shed new light for them on the promise that God gave Adam and Eve? Should it not have occurred to them that the struggle of the Seed of the Woman against the serpent — in which the latter would bruise the heel of the former, but would eventually have his head bruised, crushed — indicated that the Champion of man must shed His blood, must die and by such sacrifice bring about the release, the delivery, of the captives of sin and Satan? Whether or not the Israelites saw that connection, we who live in the light of the fulfillment of all Old Testament types cannot fail to see it. And as we go on in our studies of the festivals and sacrifices of Israel, we shall see ever more clearly that the idea of salvation by blood is the one idea emphasized in all the numerous sacrifices that were offered continually in the sanctuary of Israel.
It may be stated here that, so far as the records show, the Pass​over was celebrated only once during the forty-year wanderings of the children of Israel through the wilderness, Num. 9, 5. The next observance that we have a record of took place after the Israelites had crossed the Jordan and had set their feet on the soil of the Promised Land, Josh. 5, 10.

Before we go on to speak of the Perpetual Passover, we may say a few words about the so-called

Second, or Little, Passover.—Num. 9, 5—14 tells us that, while the Israelites were still encamped at Mount Sinai, little more than a month before they broke camp for the onward march, the first anniversary of the Passover in Egypt came around, and it was celebrated, as we have just mentioned. But it so happened that certain men, being Levitically unclean because they had been defiled by the body of a dead man, could not take part in the festivities. So they came to Moses and Aaron, lamenting the fact that they were being debarred from celebrating the Passover. Moses inquired of the Lord what to do in the matter and received this reply:

"Speak unto the children of Israel, saying, If any man of you or your posterity shall be unclean by reason of a dead body or be in a journey afar off, yet he shall keep the Passover unto the Lord. The fourteenth day of the second month at even they shall keep it with unleavened bread and bitter herbs. They shall leave none of it unto the morning nor break any bone of it; according to all the ordinances of the Passover they shall keep it." In order that this privilege might not be abused for some trivial excuse, the Lord added: "But the man that is clean and is not in a journey and forbeareth to keep the Passover, even the same soul shall be cut off from among the people; because he brought not the offering of the Lord in his appointed season, that man shall bear his sin," v. 13. In this connection the Lord also repeated the instructions given by Him at the original institution about the stranger, or non-Israelite, namely, that any one who desired to do so might, after being received into the fold by the rite of circumcision, partake of the Passover under equal rights with the born Israelite.

The permission thus granted was accepted, and thus it became the custom to hold a second Passover on the fourteenth day of the second month, lyyar, or Zif, for all those who for full and suffi​cient reasons had not been able to take part in the regular observance on the fourteenth of Abib, or Nisan.

    b. The Permanent Passover. — This is the Passover that was celebrated by the Israelites after they had reached the land of promise- Since the circumstances surrounding the first, or Egyptian, Passover were peculiar, the people being on the point of leaving the land of their bondage to go to the Promised Land, it is only natural that some changes in the observance should be made when the people would be settled in their land, especially when they would have a central sanctuary as the one place for all their na​tional festivities. Hence we find that God Himself made new regulations for the changed conditions, Deut. 16, 1—6. After reach​ing their goal, the children of Israel should celebrate the Passover "in the place which the Lord shall choose to place His name there," v. 2, i.e., at the national sanctuary. No more was the festival to be observed wherever the people would live in the land, but only in the city of the Lord, vv. 5. 6. Thus the Passover was put on the same level with the other two national festivals, Pentecost and the Feast of Tabernacles. "Three times in the year all thy males shall appear before the Lord God," Ex. 23, 14—17. Accordingly ever since the days of David and Solomon the people journeyed to Jerusalem for the celebration of the Passover. And since, after the giving of the Law on Sinai, only the priests could perform the sacrifices, and that only at the altar of the Lord, the people of course brought their lambs to the sanctuary, and the priests slaughtered them there, re​turning the carcasses to the people for the meal. As in the case of all sacrifices, the blood of the victims was caught up in a basin and poured out at the base of the altar of burnt offering. In that way the Passover sacrifice was made to conform to all the other sac​rifices that had been ordained at Mount Sinai.

But also special sacrifices were added, since the entire celebra​tion now centered in the national sanctuary, Lev. 23, 8. On every one of the seven days of unleavened bread an offering made by fire, a burnt offering, was made. Details as to how many and what kind of animals were sacrificed are not given, but there must have been at least seven victims, which increased the total previously added by that number, making in all so far at least 939.

Nor were these all the official changes. Since the Israelites were an agricultural people, their lives were directly dependent upon, and their mode of living was regulated by, the products of the soil. In order that they might be ever mindful of the fact that the Lord was their generous Provider, who gave the rains in due season and brought forth the increase of the field, the time of the Passover celebration was made the first opportunity for the manifestation of their gratitude to God. The season, about the end of our March or beginning of our April, was the time when the first grain, that of barley, would begin to ripen. Therefore a sheaf or a handful of the first-fruits of the harvest was to be brought-to the Lord on the morrow after the Sabbath, i.e., on the fifteenth day of Nisan, the day after the Passover meal, the first day of unleavened bread. The priest was to wave it, i.e., present it to the Lord by moving it to and fro. Thus it was accepted by the Lord, and all the harvest was hallowed. Together with this consecration ceremony a lamb with its customary cereal- and drink-offering was sacrificed for a burnt offering. The people were not to eat of their harvest until this offering had been made, Lev. 23, 10—14. This brings the total of official sacrifices to 940.

This observance offers us much food for thought. The people of old were taught to recognize the  fact that all good things, the very sustenance of their lives, come from God and that His gifts should be received with thanksgiving and that only then they would be a blessing for man. What a lesson there is here for us!

The changed circumstances also brought about other modifica​tions in the celebration of the Passover. The lamb was no longer selected and separated from the rest of the flock four days in ad​vance of the actual slaying. Nor was the attitude of the partici​pants that of people all ready to leave, their loins girded, their belongings packed, etc. The Permanent Passover was eaten not in haste, but at leisure.

There was furthermore another new feature of the Passover that is intensely interesting to us. It is nowhere enjoined by God. It originated in the days after the Babylonian Captivity and was a custom generally observed by the Jews in the time of Christ. Christ Himself followed it, and it has a distinct bearing on the institution of the Lord's Supper, our Sacrament of Holy Com​munion, which at once marked the end of the Old Testament and the beginning of the New. I refer to the cup of wine. We know that wine was used by divine direction in connection with the meat-, or cereal-, offerings accompanying many of the sacrifices, particularly the burnt offerings of the regular morning and evening sacrifices, Ex. 29, 40. Accordingly wine was also specified for the sacrifice of a lamb in connection with the offering of the first-fruits of the field on the day after the Passover celebration. Lev. 23, 13. But this strong wine was to be “poured unto the Lord for a drink-offering,” in all probability  at the base of the altar of burnt offering, Numbers 28, 7; cf. Eccles. 50, 17. It was in the nature of a libation to the Lord. Whether or not the later custom of  drinking  the wine was developed from this libation, I do not know. 

 According, to Edersheim (The Temple, p. 238 ff.) the custom as it was observed in Christ’s time required four or five cups of wine to be drunk at stated intervals, as follows: the paschal supper began when the head or the company took the first cup of wine in his hand and offered a prayer. Then all emptied their cup and washed their hands. Perhaps it was at this time that the Savior gave to His disciples, who had been striving for supremacy, that beautiful lesson in humility by washing their feet. After these preliminaries the head, or president, of the feast took some of the herbs, dipped them in salt water, ate of them, and gave them to the other participants. Then the second cup was filled, whereupon the conversation between father and son as to the significance of the feast followed. This part of the festivities closed with the singing of the first portion of the Hallel (Pss. 113. 114) and a brief prayer. Upon this the second cup was drunk by the entire company. The hands were now washed a second time as before, and one of the two unleavened cakes was broken, and thanks were given. "Pieces of the broken cake," says our authority, "with 'bitter herbs' between them and 'dipped' in the charoseth [a compound of dates, raisins, etc.], were next handed to each of the company. This in all probability was the 'sop' which, in answer to John's inquiry about the betrayer, the Lord 'gave' to Judas." (P. 242.) Then followed the paschal supper proper, and immediately afterwards the third cup was drunk. "It is called in Jewish writings, just as by St. Paul, 'the cup of blessing,'" 1 Cor. 10, 16. At this point, "when He had supped," 1 Cor. 11, 25, it is supposed that the Lord instituted the Holy Supper. The entire service was concluded with the fourth cup, over which the second portion of the Hallel (Pss. 115, 116, 117, 118) was sung, ending with the so-called "blessing of the song," which consisted of two brief prayers. In a footnote our authority says: "Exceptionally a fifth cup was drunk, and over it the great Hallel was said, com​prising Pss. 120—137."

If this was the order of events followed on the evening when Christ instituted His Supper, then Judas did not partake of it nor 

yet of the Passover meal itself.

But of far greater importance than this is another point to be mentioned in connection with the institution of the Lord's Supper, and that is the significance of the words of Christ, "This, cup is the New Testament in My blood." Clearly the Savior is referring to the blood of the sacrifices of the Old Dispensation as old blood, blood the purpose of which as a type was now accomplished, being replaced then and there by His blood, the real blood of atonement. For on that very day which began with the evening of the 14th day of Nisan and ended at sunset on the 15th, He, the real Lamb of God, prefigured and symbolized by the continual sacrifices of old, was slain, shedding His holy, precious blood once and for all to take away the sins of the world. Thus, as the institution of the Passover marked the beginning of the Old Covenant, so the in​stitution of the Lord's Supper marks the beginning of the New Covenant, while at the same time it means the official end of that venerable covenant of old.
5. Pentecost - The second of the three national festivals on which every male Israelite had to appear before the Lord at His sanctuary (Ex. 23, 14—17; 34,21—24) is designated by various names, viz; Feast of Harvest (Ex. 23, 16), Day of First-fruits (Num. 28, 26), Feast of Weeks, of the first-fruits of the wheat harvest (Ex. 34, 22; Deut. 16, 10. 16; 2 Chron. 8, 13), Pentecost (Acts 2, 1; 20, 16; 1 Cor. 16, 8). These names have reference either to the purpose or to the time of the observance. Pentecost, which signifies the fiftieth day, is the same as Feast of Weeks. For "from the morrow after the Sabbath, from the day that ye brought the sheaf of the wave-offering, seven Sabbaths shall be complete. Even unto the morrow after the seventh Sabbath shall ye number fifty days," Lev. 23, 15—22; Num. 28, 26—31; Deut. 16, 9—12. Thus Pentecost came on the sixth and seventh days of the third month of the ecclesiastical year, called Sivan (Esther 8, 9), which corre​sponds to the end of May and beginning of June of our year. Perhaps the fact that this was near the time of the year when God had given His Law at Mount Sinai (Ex. 19, 1) accounts for the custom that this second festival was also supposed to be an anniversary of that great event, though there is no definite Biblical foundation for the custom.

But the real significance of the festival is indicated by these two names: Feast of Harvest and Feast of First-fruits, and this designation is explained by the ritual for the day. It was the season of the year when the other grain, specially wheat, would be ready for the sickle. As the days of unleavened bread following upon the Passover were to be a time of thanksgiving and consecration of the beginning of the grain harvest, so this second festival was to be observed with appropriate festivities as the close of the grain harvest. Accordingly a "new meat-offering," an offering made of the new crop, was to be presented unto the Lord, Lev. 23, 17. Two wave loaves of leavened bread were brought to the sanctuary. The presen​tation of these first loaves, baked from the new harvest, was to be accompanied by special sacrifices in addition to the regular daily morning and evening sacrifices. Seven lambs without blemish of the first year, one young bullock, and two rams, together with their usual cereal- and drink-offerings, were sacrificed as burnt offerings. Besides, one kid of the goats was to be sacrificed for a sin-offering to make an atonement for the people, Lev. 23, 15—21; Num.28, 26—30. Also two lambs of the first year were sacrificed as peace-offerings, Lev. 23, 19. — Total sacrifices thus far: 953.

From the whole character of this Festival and its ceremonials it is at once apparent that it was to be a day of joy. Deut. 16, 11 says: "And thou shalt rejoice before the Lord, thy God, thou, and thy son, and thy daughter, and thy man-servant, and thy maid​servant, and the Levite that is within thy gates, and the strangers, and the fatherless, and the widow that are among you, in the place which the Lord, thy God, hath chosen to place His name there." Pentecost was the Israelites' harvest-home festival. The large num​ber of extra burnt offerings were special thank-offerings to the Lord. The sin-offering emphasized the need of atonement, and the wave loaves with the peace-offering of two lambs were the feature of special significance for the day. We shall have more to say about the waving and heaving and peace-offerings in particular when we speak of the various sacrifices. It will suffice here merely to mention the fact that these offerings indicated a joint feast of the people with God. In this case the loaves and the flesh of the two lambs were to be given the priests and were to be eaten by them within the precincts of the sanctuary. They were part of the per​quisites of the servants of the Lord.

Deut. 16, 10 we find this further provision, that the people should keep the Feast of Weeks with a tribute of a free-will offering of their hand, to be given according as the Lord, their God, had blessed them.

Is it not remarkable how closely the religion of the Israelites was associated with their life? God interwove the one with the other. And the various days and festivals were not disconnected; they were not separate from one another, each standing by itself. There was an intimate connection between them; they were so many parts of one grand system. This will become fully evident when we consider the last of the three great festivals, which was the most glorious of all, a fitting climax to the entire cycle that made up the festival half of the Hebrew year.

For the fourth, fifth, and sixth months no special holy-days were set. The people were busy with gathering their harvest of the fields and with the gathering of their olives, pomegranates, grapes, and other fruits. But, of course, the regular daily sacrifices and the additional Sabbath sacrifices and the sacrifices for the new moon went on as usual. Meanwhile the thoughts of the people turned expectantly toward the seventh month, the most celebrated of all the months of the year. This month was Tishri, or Ethanim, our end of September and beginning of October. It marked the close of the festival cycle and the opening of the civil year, Ex. 23, 16; 34, 22. The passages referring to the observances of this notable month are Ex. 23, 14—17; Num. 29, 1—40; Lev. 23, 24—44; 16, 1—34; Deut. 16, 13—17.

As at the time of the Passover the first sheaves of barley had been presented to the Lord and at the time of Pentecost the full grain harvest was celebrated, so the crowning festivity of this seventh month was the Feast of the Tabernacles, or as it is also called, the Feast of Ingathering. It was the third of the national festivals at which all males had to appear at the sanctuary of the Lord. Ex. 23, 17. It was celebrated on the fifteenth day of the month, Lev. 23, 39 ft.

But while this last festival was the chief event of the month, it was not the only one. Practically the entire month was made a festive season in which the relations of the people to Jehovah, their dependence on Him for all things, both temporal and spiritual, were emphasized once more, and that in a very significant way before another year came to a close. It need hardly be mentioned that as a matter of course all the special sacrifices were in addition to the usual sacrifices of the day or of the Sabbath or of the new moon.

The festivities of this month were ushered in by the Feast of the Trumpets, which occurred on the very first day of the month, Lev. 23, 24. It is called "a memorial of blowing of trumpets," also "a day of blowing the trumpets," Num. 29, 1. As a matter of fact all the festival days of the Israelites were announced by the blast of trumpets. Num. 10, 10; but the first day of the seventh month was signalized by an extraordinary blowing of trumpets. This perhaps meant that the blowing was continued throughout the day. At least it is said that this was done in later times. As sacrifices for this greatest of all new moons in the year we find prescribed, besides the daily sacrifices and the sacrifices for the ordinary new moon, the following burnt offerings: one young bullock, one ram and seven lambs of the first year with the customary cereal- and drink-offerings. As a sin-offering to make atonement for the people a kid of the goats was slaughtered. This would bring the count of animals slain in the public worship for the people up to 963.

It was certainly an impressive beginning of the month, forcibly drawing the people's attention to the great things for which their hearts were to prepare themselves in this, the greatest month of the year, not improperly called the Sabbatical Month.

But before that last and most joyous festival, the Feast of Tabernacles, appeared, one other day was to be observed, the tenth of the month. Of all the days in the Hebrew calendar this one was unique, presenting a number of features different from all other observances and peculiar to this day alone. It was the 

Great Day of Atonement. - See Lev. 23, 26—32; 16,1—34. The general character of this singular day is designated by the name "Day of Atonement," and by the oft-repeated injunction, "Ye shall afflict your souls." Hence it is also simply called the fast, Acts 27, 9. It was a special day of humiliation and prayer, der allgemeine jaehrliche Busstag. At the same time the outstanding lesson of the day was that of complete divine pardon and for​giveness.

The distinctive features of the day, which set it apart from all other days and marked it as one of especial solemnity, were the following: —

1. On this day alone of all the days in the year the Holy of Holies was entered officially. Lev. 16, 2.

2. The high priest was the only person to enter the Holy of Holies.

3. The high priest performed all the sacrifices of the day in person, though that would not necessarily exclude the assistance of other priests or of the Levites.

4. The high priest wore a special garb designed for that day's service only. He was not to appear in the ordinary garment of a priest: in white linen breeches and a white cassock (coat), held together with a girdle of needlework in the sanctuary colors, blue, purple, and scarlet, and a bonnet (turban) of fine linen, Ex. 28, 40—43; 39, 27—29. Nor was he to appear in his distinctive high-priestly garments: the robe of the ephod, the ephod with the breast​plate, and the miter, Ex. 28. The "holy garments," as they were called, which were the high priest's attire only for this day, con​sisted of a linen coat and linen breeches, a linen girdle and a linen miter, all purely white, Lev. 16, 4. These were to be kept (stored) in the Holy Place and used only for that day and then left there again when the duties of the day were over, v. 23. The high priest had to bathe before putting them on and again after putting them off, vv. 4. 24.

5. The peculiar ritual or ceremonials connected with the sacri​fices themselves.

6. Last, but not least, the peculiar ceremonies pertaining to Azazel, or the so-called scapegoat.

Later rabbinical tradition has elaborated every part of the great day's duties down to the minutest details, adding a veritable maze of fine points, so that it is said the high priest was obliged to practice or rehearse his part for two weeks in advance lest he make some mistake, which would void the entire proceedings. Edersheim, in his book The Temple, gives a complete account of the Great Day of Atonement as it was observed in the days of Christ. We shall re​strict ourselves to the original institution. The whole matter will become clearer when we discuss the sacrifices in their order.

After the high priest had washed his flesh in water, he put on his holy garments and proceeded to perform the very exacting duties of that day. Of course, first the regular morning sacrifice had to be attended to. The special animals for the day were: 1) for the high priest and the sanctuary a young bullock for a sin-offering and a ram for a burnt offering; 2) for all the nation two kids of goats for a sin-offering and one ram for a burnt offering, five in all. The two kids of goats were presented before the Lord at the doors of the sanctuary, and lots were cast over them, one lot for Jehovah and the other for Azazel, or the scapegoat. All told, the sacrificial animals thus far amount to over 968.

First the high priest sacrificed the bullock that was to be offered for himself and made atonement for himself and for his house. Then, with "his censer full of burning coals of fire from off the altar before the Lord and his hands full of sweet incense, beaten small," he went within the veil, i.e., into the Holy of Holies. There he strewed the incense upon the fire before the Lord, so that the cloud of smoke from the incense would cover the mercy-seat. The cloud, symbolizing the glory of Jehovah, was to enshroud the Ark of the Testimony with its mercy-seat, and only through this envelop​ing smoke, under the glory of Jehovah, was the Ark to be seen. This explains the words added to the instructions "that he die not." After this the high priest no doubt left the Holy of Holies to take back his censer and to fetch the vessel containing the blood of the bullock, and having reentered the Holy of Holies, he dipped his finger into the blood and sprinkled of it upon or toward the mercy-seat and before it seven times. Thus he first made atonement for himself.

Going out, he next slaughtered the goat upon whom the lot had fallen for the Lord, as a sin-offering for the people. Again he brought the blood into the Holy of Holies and sprinkled it in the same manner as he had done before with the blood of the bullock, upon and before the mercy-seat. Thus an atonement was made for the Holy Place, the sanctuary, and for all the congregation of Israel. No person besides the high priest was permitted to be in the sanc​tuary while these rites were being performed. Atonement was also made for the altar of burnt offering which stood in front of the Tabernacle, or Temple, when the high priest took of the blood, first of the bullock, then of the goat, and put it upon the horns, or projections, at the four corners round about and sprinkled it upon the altar with his fingers seven times, thus cleansing it and hallowing it from the uncleanness of the children of Israel.

And now followed a very singular ceremony, one that has puzzled many interpreters. When the atoning sacrifices for the high priest, for the sanctuary, and for the people were over, the live goat for which the lot had fallen to Azazel was brought in. The high priest laid both his hands upon the head of the animal and confessed on him all the iniquities of the children of Israel and all their trans​gressions in all their sins, thus putting them upon the head of the goat. Then the goat was led away by the hand of a fit, or proper, person into the wilderness. The goat bore upon his head all the iniquities of the people into a land not inhabited, and he was let go into the wilderness.

What did the strange ceremony signify? The word Azazel occurs only in this passage. Its derivation is supposed to be from a verb which means going away. The simple interpretation of the expression "for Azazel" would then be "for going away" or "for removal." But the question is, for removal of what? Obviously it cannot be, as the later Jews interpreted it, for removal or destruction of the goat. That would not make sense in this connection. For the goat was not to be destroyed; it was to be let loose, set free, in the wilderness. As the other goat was for Jehovah, a sin-offering to symbolize the atonement for sins, so this goat was for removal, evidently for removal of that very sin. In other words, this cere​mony was to emphasize, and make still clearer, the fact that now the sins of the people were indeed removed, entirely put out of sight. It was an eloquent illustration to such words as these: "Thou hast cast all my sins behind Thy back," Is. 38, 17; "Thou wilt cast all their sins into the depths of the sea," Micah 7, 19; "As far as the east is from the west, so far hath He removed our transgressions from us," Ps. 1.03, 12. And the goat was set free to signify that the sinners were now indeed free, free from the guilt and curse of their sins. While all the shedding of blood in the many sacrifices and so also in particular in the sacrifices of the Great Day of Atonement emphasized the necessity of an atoning equivalent to the unright​eousness of man that merits death, this one feature of the great day brought out in a most striking way the fact that the atonement symbolized by the death of the sacrificial victims was recognized and accepted by God as full and complete, that the justification of the sinner was perfect, in that the sins were gone and the sinner was free.

After this the high priest reentered the sanctuary, put off his holy garments, and stored them away for the next Day of Atone​ment. After bathing again in the compartment called the Holy Place, he put on again his usual priestly garments and offered his ram for a burnt offering and in the same manner the ram of the people as a token of their dedicating themselves to the Lord Jehovah.

The person who had taken the sin-laden goat out into the wilderness also washed both himself and his clothes, whereupon he was again considered pure and was permitted to take his accustomed place among the people. As was usual with sin-offerings, the fat of both the bullock and the goat was burned upon the altar; but the carcasses were burned outside of the precincts of the sanctuary^ at the place where the ashes were deposited. Of course, the day closed with the regulation evening sacrifice.

It may be remarked that the term everlasting statute must be taken in a relative sense. Just as, for instance, the term everlasting hills, Gen. 49, 26, means hills that last throughout the whole time of the world's existence, so an everlasting statute means a statute that shall be in force as long as the Israelites remain a nation. In the parallel passage, Lev. 23, 31, the words are "a statute forever throughout your generations."

What a significant day this Great Day of Atonement was! How full of meaning the lesson of the so-called scapegoat! The two facts standing out most prominently throughout all the many sacrifices and once more stressed by the peculiar ceremonies of the Great Day of Atonement are the reality of sin and the cer​tainty of the redeeming grace of God through blood.
And now the people were ready for the last and greatest of their national festivals, the culmination of the entire festival half of their ecclesiastical year –

The Feast of the Tabernacles, or Booths -—See Ex. 23, 14—17; Deut.16,13—17; Lev. 23, 34—44; Num. 29, 12—39. The name indicates the character of the festival. It was practically an outdoor celebration, to mark the end of the full harvest, not only of the grain, but also of the grapes and other fruits of the trees. For seven days the people were to dwell in booths made of the boughs of trees. Lev. 23, 40—43. The festivities were distinctly of a joyous nature, Deut. 16, 13—15. The first day, the 15th of the month, and the eighth day were observed as Sabbaths, Lev. 23, 35, 39. And the entire week was to be observed by a remarkable series of sacrifices. No fewer than 199 special sacrifices were prescribed for the festival week, but the number of bullocks to be sacrificed each day was gradually reduced from 13 on the first day to 7 on the seventh day. Num. 29, 12—32 gives us this schedule; —

       1. day: 13 bullocks, 2 rams, 14 lambs for burnt offering, 1 kid of goats for a sin-offering.



2. day: 12 bullocks, 2 rams, 14 lambs for burnt offerings, 1 kid of goats for a sin-offering.



3. day: 11 bullocks, 2 rams, 14 lambs for burnt offerings, 1 kid of goats for a sin-offering.



4. day: 10 bullocks, 2 rams, 14 lambs for burnt offerings, 1 kid of goats for a sin-offering.



5. day:   9 bullocks, 2 rams, 14 lambs for burnt offerings, 1 kid of goats for a sin-offering.



6. day:   8 bullocks, 2 rams, 14 lambs for burnt offerings, 1 kid of goats for a sin-offering.



7. day:   7 bullocks, 2 rams, 14 lambs for burnt offerings, 1 kid of goats for a sin-offering.



8. day:   1 bullock, 1 ram,   7 lambs for burnt offerings, 1 kid of goats for a sin-offering.

All the burnt offerings were to be accompanied by their usual cereal- and drink-offerings. And it is specifically enjoined that these sacrifices were to be in addition to the regular daily morning and evening sacrifices. The total count of all animals used in the public worship amounts to 1,162. Mark well, this number includes only the public sacrifices. We have no means of calculating the number of private sacrifices; but they must have been very considerable when we bear in mind the many instances for which individuals were required to bring offerings for sacrifices, as, for example, in cases of vows, in cases of cleansing from leprosy, in cases of child​birth, etc.

To come back to the Feast of Tabernacles, it does not require a strong imagination to realize that this occasion, the closing festival of the cycle, the festival of the full ingathering of all the crops of the year, was naturally an event annually looked forward to with keenest anticipation.

It remains to be added that the festival was also the third of the regular Thanksgiving seasons for the people of Israel. Deut. 16, 16. 17 we read: "Three times in a year shall all thy males appear before the Lord, thy God, in the place which He shall choose: in the Feast of Unleavened Bread and in the Feast of Weeks and in the Feast of Tabernacles. And they shall not appear before the Lord empty; every man shall give as he is able, according to the blessings of the Lord, thy God, which He hath given thee."

When we consider the nature of the Feast of Tabernacles, we are not surprised that Solomon chose this season of all the weeks of the year for the elaborate dedicatory exercises of the grand Temple which he had been privileged to build to the glory of Jehovah, 1 Kings 8, 2; 2 Chron. 7, 8. 9. —

This concludes our tour of Israel's festival season. The re​maining months of the year were without special holy-days. But the days and the new moons and the Sabbaths were regularly observed with their prescribed sacrifices. These winter and early spring months the people kept themselves more or less at home until the festival season came round once more, when the men made their three regular pilgrimages to the national sanctuary to participate in the holy-days, beginning with the Passover celebration in the first month observing Pentecost in the following month, and ending, as a glorious climax, with the Feast of Tabernacles.

For the sake of completeness we may add that in later years certain minor memorial days were introduced, not indeed by divine command, but of the people's free will. Brief mention should be made in particular of two holy-days that originated after the days of the Babylonian Captivity as examples of the spontaneous gratitude of the people for special blessings received. Thus in the tenth month, Chislev (or Chisleu; some call it Thebeth), December-January, the Feast of Dedication was observed in commemoration of the cleansing of the Temple after its defilement by Antiochus Epiphanes, 1 Mace. 4, 52—59. This is the feast mentioned John 10, 22. On the thirteenth day of the month Adar (twelfth month) the Festival of Purim was observed in memory of the delivery of the Jews from the plot that Haman had formed to destroy the whole Jewish nation on one certain day. The details of the story are to be found in the Book of Esther.

As in the case of the Passover, so there are also later additions to the ceremonies of the Feast of Tabernacles, some of which are of interest to us because they have a bearing on certain passages of the New Testament. In the days of Christ water was daily, throughout the days of the festival, brought up from the pool Siloam to the Temple. It was perhaps when this was done, "in the last day, that great day of the feast," that "Jesus stood and cried, saying, If any man thirst, let him come unto Me and drink. He that believeth on Me, as the Scripture hath said, out of his belly shall flow rivers of living water," John 7, 37. 38. (See Edersheim, The Temple, p. 280.) In the Court of the Women there were four golden candelabra, each with four golden bowls, which illuminated the entire Temple area and indeed all Jerusalem during the Feast of Tabernacles. It is most probable that Jesus took occasion from this ceremony to proclaim on that same festival: "I am the Light of the world. He that followeth Me shall not walk in darkness, but shall have the light of life," John 8, 12. (See Edersheim, The Temple, pp. 283—285.)

To sum up, we append a calendar of the Hebrew year, which cannot, however, lay claim to absolute correctness. As stated before, the Bible does not give us a complete schedule, though most of the names of months do occur at one place or another on the sacred pages. The others must be gathered from other sources. The spelling of some names is variously given, and there is some question as to the numbering of the months of the civil year, depending per​haps upon whether the seventh month of the ecclesiastical year is the first of the incoming or the last of the outgoing year. This is the calendar as usually found in Bible dictionaries or Bible helps. 

II. THE SACRIFICES.

By the Mosaic regulations Aaron and his descendants were designated for the office of priests to have charge of the sanctuary and particularly its sacrifices, or offerings, Ex. 28. 29. But they must be of sound body, Lev. 21, 16—24. They wore a distinctive garb, specifically prescribed by the Lord, Ex. 28. 29. 39. The other descendants of Levi, generally called Levites, were the assistants, or ministers, of the priests, doing all the menial work in connection with the sanctuary. Num. 1,47—54; 3,5—51. Under David the Levites, then numbering 38,000 above thirty years of age, were distributed as follows: 24,000 "to set forward the work of the house of the Lord"; 6,000 to be officers and judges; 4,000, porters; 4,000 musicians. This was practically a new arrangement, for which, under God, the credit belongs especially to David, 1 Chron. 23, 3—32. David also divided all, priests and Levites, into twenty-four orders, or courses, each to serve their proportionate time during the year, i.e., a little more than two weeks in all, but probably divided into one week at a time, 1 Chron. 24, 1—31. This arrangement appears to have been in force in the days of the Savior, Luke 1, 5—23. We need but think of the number of public sacrifices that had to be performed daily, on an average more than three, not to speak of the many private sacrifices, which must have been numerous indeed, and remember what duties were connected with the sacrifices and what work the care of the sanctuary entailed, and we shall understand that each course of priests and Levites as it reported for duty found more than enough to keep them busy throughout the day and even during the night, when the cleaning and preparatory work for the next day had to be done.

Our next question is, What was sacrificed, or offered? There were bloody and unbloody sacrifices. The bloody sacrifices were those of animals; the unbloody, those of cereals, of wine, and of incense. But only certain animals could be taken for sacrificial purposes, viz., a young bullock of not less than one nor more than three years, a lamb of the sheep or goats, generally a male, in some instances a female, then doves or pigeons, without distinction of sex, the latter mostly as substitutes, in the case of poor people, for the animals of the herd or flock. But the animals must be free from disease or blemish. There were also specific regulations with regard to the cereal offerings, as to whether leavened or unleavened. In fact, all the various sacrifices were specified and prescribed, often to the minutest details, as we shall see when we take them up in their order. It may be stated that the later traditions of the elders added innumerable particulars, covering every possible phase of a sacrifice, thus making them a heavy burden and task rather than a welcome service. (See Edersheim, The Temple.)
Since it is our object to obtain a clear picture of the original institutions of the various sacrifices and their purpose and meaning, it will be best to follow the regulations as they are given in the books of Moses, especially the Book of Leviticus, chapters 1—7, inclusive. Reference to other passages will be made as it becomes necessary to elucidate one or the other point more distinctly.

Taking the order as we have it in the aforementioned sections, we shall consider 1) the burnt offerings, 2) the meat-, or cereal- offerings, 3) the peace-offerings, 4) the sin- and trespass-offerings. Brief explanation will also be made of the showbread and the incense.

1. Burnt Offerings. Lev. 1; 6, 8—13. — The animals for burnt offerings were either a young bullock or a male lamb of the first year (Ex. 29, 38; Num. 28, 3), without blemish (Lev. 22, 18—25), or turtle-doves, or young pigeons. The fowls were for the poor, who could not afford a lamb or a young bullock. Burnt offerings as well as the other offerings were either public or private sacrifices. By public sacrifices we mean sacrifices for the people in general, while private sacrifices were offerings made by individuals as thank-offerings for some special blessing received by them. It shows God's merciful consideration for the poor that He made His regulation fit their condition. All the people were to bring sacrifices. There was no exemption from that obligation. But God would not put impossible burdens upon those to whom He had given little. Even here He followed the principle that men were to give according to their means.

Before the animal was slaughtered, the offerer laid his hand upon the animal's head; "and it shall be accepted for him to make atonement for him," Lev. 1, 4. The offerer was either an individual or the whole congregation. In the former case the individual laid his hand upon the head of the animal; in the latter case the priest did it as the representative of the people. This imposition of hands is a very important part of the ritual. It signifies that the sacrifice was to make atonement for the offerer. All shedding of blood in the sacrifices was primarily for expiatory purposes. While this idea was more pronounced in the sin-offerings, it was nevertheless also the first thing and the basic idea in the burnt offerings, which were the most common of all, as well as in the peace-offerings.

The actual killing was done either by the person offering the sacrifice himself or, especially in cases of public sacrifices, by the officiating priest. In such instances as 1 Sam. 7, 9; 13, 9; 2 Sam. 6, 17 and others, which speak of others than priests as sacrificing, all that is meant is perhaps this, that they did the actual slaughtering while the priests, of course, did everything else that was to be done in connection with the sacrifices.

The priests were attired in all their customary priestly gar​ments, except when they carried away the ashes (Lev. 6, 10. 11), and their principal functions were these: They caught up the blood of the sacrificial animal and sprinkled it round about upon the altar of burnt offering, which was located in the open court, east of the Tabernacle or, in later years, the Temple. This done, they flayed the animal and cut it into pieces. Thereupon fresh wood was put on the altar, where the fire was to burn continually, Lev. 6, 12.13. Then the priest laid the head and the fat in order upon the fire. But the inwards and the legs first had to be washed, whereupon these parts, too, were laid on the altar. Thus the entire animal was con​sumed by the fire of the altar. Therefore this sacrifice is also called a whole sacrifice or a perfect sacrifice, a sacrifice made by fire. If fowls were offered, either turtle-doves or pigeons, they were killed by wringing or pinching off the head. After the blood had been wrung out at the side of the altar, the crop together with the feathers was cast on the ashes beside the altar, on the east side, and the body, split open along the back, but not divided, was put on the fire and burned whole, just as it was done with the lamb or bullock.

The frequent expression "It is a burnt sacrifice, an offering made by fire of a sweet savor unto the Lord," shows the meaning of the burnt offering. It was a gift dedicated to the Lord in grati​tude for His blessings. The blood of the animal symbolized man's atonement with God. "For the life of the flesh is in the blood, and I have given it to you upon the altar to make atonement for your souls; for it is the blood that maketh an atonement for the soul," Lev. 17, 11. A life had been given for a human life that was forfeit through sin. Grateful for the remission of sins, the offerer dedicated his gift to the merciful God; and inasmuch as the victim slain represented man and was man's substitute, the offerer was by his very sacrifice dedicating, or consecrating, himself to God; and God manifested His pleasure at the sacrifice by accepting the smoke that rose up from it as a savor that was sweet to Him.

Burnt offerings were those of the daily morning and evening sacrifice and of the double sacrifices on the Sabbath. They were also the special offerings of the festivals of the new moon and of the three national festivals, Passover, Pentecost, and the Feast of Tabernacles. They were a part, too, of the ritual of the Feast of Trumpets and of the Great Day of Atonement. In fact, the burnt sacrifice was the common or usual sacrifice on public occasions. But besides there were a great number of private burnt offerings prescribed by Law: at the consecration of priests (Ex. 29, 15), the purification of women (Lev. 12, 6. 8), the removal of leprosy or other ceremonial uncleanness (Lev. 14, 19; 15,15.30), the per​formance or the accidental breach of a vow of a Nazarite (Num. 6,14; cf. Acts 21,26). (See Smith's 0. T. History, p. 247.) The people might also bring free-will burnt offerings in acknowledgment  of divine favors, Num. 15, 1—3; Ps. 51, 19; Num. 7; 1 Kings 8, 64. In most of these cases the burnt sacrifices went together with sin-offerings or peace-offerings or both.

2. Meat- or Cereal-Offerings. Drlnk.-0fferings. Lev. 2; Ex. 29, 40; Lev. 23, 18. — We may state at the outset that these sacri​fices generally accompanied the burnt offerings; they may be taken as part of the ritual of the burnt offerings.

The word meat in this connection is not meant in the sense of flesh, but of food in general, as we find it Gen. 1, 29; Ps. 104, 27;Matt. 10, 10. The German Bible translates Speisopfer. A better word for meat-offering would therefore be cereal-offering. The meat-, or cereal-, offering might be of fine flour, with oil and frankincense poured upon it. Or it might be of cakes baked in the oven, but without leaven, that is, unleavened wafers. The cakes might also be baked in a pan, flat plate, or frying-pan. The priest would bring the oblation to the altar where he took a handful of the flour or a piece of the wafer and burned it together with the animal upon the altar as a memorial, an offering made by fire of a sweet savor unto the Lord. As no leaven could be used in the preparation of these offerings, therefore also no honey. Every element that might produce or promote fermentation must be care​fully excluded. On the other hand, salt, the resister of all corrup​tion, must be added to all offerings. The regulation is very emphatic on these points, vv. 11. 13. When salt, in this passage as well as elsewhere, is called salt of the covenant, that expression no doubt also has reference to the preservative qualities of salt. Salt of the covenant is that which makes the covenant last and endure. Hence we also find the term "covenant of salt," i.e., "an eternal covenant," Num. 18, 19; 2 Chron. 13, 5. It would seem that the use of salt played an important part generally in making covenants of friend​ship also between man and man.

Whatever remained of the flour or cakes after the memorial of it had been burned on the altar belonged to the officiating priest, v. 3; cf. 7, 9; i.e., if the offerer was an individual, even as the skin of animals offered by individuals was a perquisite of the priest, chap. 7, 8. But in the case of public sacrifices or of sacrifices made by the priest for himself nothing might be eaten; all had to be burned, 6, 23.

Besides flour and cakes baked of flour, the first-fruits of the field: green ears of corn (grain), dried by the fire and beaten (threshed) out of the sheaf, could also be taken as meat-, or cereal-, offerings. Oil and frankincense was added also to the grain, and a memorial or part of the grain was burned on the altar, "an offer​ing made by fire unto the Lord," 2, 14. 16.

Lev. 5, 11 provision is made for the person who was so poor that he could not even afford two turtle-doves or two pigeons and there​fore might substitute the tenth part of an ephah of flour, equal to about five or six pints. That was the substitute for a sin-offering. Therefore no oil or frankincense was to be used in that case.

Again, what we read in v. 12 of our chapter: "They shall not be burned on the altar" does not refer to the meat-, or cereal-, offerings of which we are now speaking, but to the presentation, or oblation, of the first-fruits of the harvest, when the wave-sheaf was brought in on the first day of unleavened bread, the day after the Passover, Lev. 23, 11—13.

When Lev. 23, 17—20 speaks of leavened bread used in the sacrifices incident to the day of Pentecost, the words "Ye shall offer with the bread seven lambs," etc., do not mean that the leavened bread was burned with the sacrificial animals; for according to v. 20 the bread was to be a wave-offering, the same as the flesh of the animals; and "they shall be holy to the Lord for the priest." Hav​ing been waved, i.e., having been swayed from side to side before the Lord, perhaps to indicate joy, they belonged to the perquisites of the priests.

As to the drink-offerings, or libations, we are not made ac​quainted with the ritual. Positively we only know this, that wine was used, Ex. 29, 40, and that this strong wine was poured unto the Lord in the Holy Place, Num. 28, 7. In all likelihood the pouring was done at the base of the altar of burnt offerings. So it was at least in later times, Eccles. 50, 15.  As said before, the cereal-offerings and the drink-offerings were the usual accompaniments of the burnt offerings. As a rule, they are mentioned together, Lev. 23, 12.13. 18. And so the term "an offering made by fire unto the Lord" means just that combination, to wit, a sacrifice of an animal together with the cereal-offering and the libation. And the sacrifice made up of these three parts was the regular public sacrifice of every day and of the many special holy-days. It was also the ordinary thanksgiving sacrifice for individuals. As the faithful Israelite experienced the mercy of his God in the atonement made by blood, he was to show his appreciation by de​dicating not only himself, but also his substance to Him from whom all blessings flow; and by giving to God His due, he, in turn, hallowed the gifts of God to his sustenance and enjoyment. We are forcibly reminded of the words of St. Paul when he says of meats: "Which God hath created to be received with thanksgiving of them which believe and know the truth. For every creature of God is good and nothing to be refused if it be received with thanksgiving; for it is sanctified by the word of God and prayer," 1 Tim. 4, 3—5. To teach His children of old this very truth day in and day out was plainly the intent and purpose of God then, and it is not otherwise to-day. If we would but always realize it!

3. Peace-0fferings. Lev. 3; 7, 11—15. 29—34.—These were not sacrifices to obtain peace, but offerings made in grateful acknowledgment of the peace, i.e., the blessings, received from God. They were thanksgiving sacrifices, but thanksgiving sacrifices of an especially joyous character. The animals offered could be taken either from the herd or flock; but, in distinction from the burnt offerings, they might be either male or female, and, of course, as in all cases, they had to be without blemish. The ceremonies of slaughtering were the same as in the case of burnt offerings. The offerer presented the animal at the door of the Tabernacle, or sanc​tuary, laid his hand upon the head of it as a sign that he was dedicating it to the Lord, and killed it. The priest caught up the blood and sprinkled it upon the altar round about. So far the procedure was the same. But now note the distinctive features. The fat and the two kidneys with their fat (suet) and the caul (midriff or diaphragm) over the liver, in short, the insides of the animal, of the lamb also the whole rump, or hind part, with the tail, were separated. These parts of the animal were burned upon the altar as an offering made by fire of a sweet savor unto the Lord. In all cases the fat was for the Lord, perhaps for the reason that, when burned, this produced especially the smoke, the sweet savor that ascended on high, signifying His acceptance. The Hebrews were strictly enjoined from eating either fat or blood, Lev. 3, 17. The fat was emphatically called the food of the offering made by fire unto the Lord, 3, 11; the bread of their God, Lev. 21, 6.

What about the other parts of the sacrificial victim? If the worshiper offered his peace-offering as a thanksgiving for some special blessing, he was to add unleavened wafers anointed with oil and cakes mingled with oil, baked of fine flour. Besides, he was also to present leavened bread. A part of the whole oblation was to be a heave-offering unto the Lord. A heave-offering was one heaved, or swung, upward and downward before the altar, probably to signify presenting to the Lord and receiving back. The heaved part was to be the priest's, who sprinkled the blood of the peace-offering. Part of the flesh of the offering was to be eaten in the Holy Place (Lev. 10, 13) by the offerer the same day it was offered. Nothing must be left over unto the morning. If the sacrifice was in connection with a vow or was simply a voluntary offering without special occasion, the flesh was to be eaten the same day and the remainder on the second day. But whatever was left then must be burned on the third day, otherwise it would not be accepted, Lev. 7, 11—18. Part of the flesh of the offering, I said, was eaten by the offerer. For there were certain parts of the peace-offering that were reserved for the ministering priests. These were the breast and the right shoulder; they were waved, swung to and fro, and heaved, swung upward and downward, before the Lord's altar as a sign of presentation and taking back, also to signify joy.

There can hardly be any doubt that the peace-offerings were meant to be a feast between God and His people. As in the case of burnt offerings the entire sacrifice was a gift of gratitude to the Lord, with certain parts of the cereal-offering going to the officiating priests, so here God, as it were, took the worshiper into His house and sat down with him at meat in a joint festival of rejoicing. But let us not forget that the beginning also of the peace-offering was made with the shedding of blood, the constant reminder of sin and the necessity of atonement for sin.

In the very nature of their character as special thanksgiving sacrifices the peace-offerings could be made on any occasion when the heart for any reason was moved to especial gratitude. Unlike the burnt offerings they were therefore not regular occurrences, but special services, according as either the nation or the individual met with special experiences. Nevertheless there were certain occasions for which they were prescribed. Thus at the consecration of Aaron a peace-offering was among the sacrifices commanded by the Lord, Lev. 9, 4. 18; Ex. 29, 28. Peace-offerings were also among the gifts of the princes at the dedication of the Tabernacle in the wilderness, Num. 7.  At the dedication of the Temple, Solomon made, besides the many burnt offerings, also peace-offerings, sacrificing 22,000 oxen and 120,000 sheep, 1 Kings 8, 63.

4. Sin-0fferings and Trespass-Offerings. Lev. 4; 5; 6,1—7. 24—30; 7, 1—10. — While all the sacrifices, the burnt offerings with their cereal- and drink-offerings as well as the peace-offerings, had as their basic purpose the atonement of the sinner, the special character of the former was that of presenting a gift to God in grateful recognition of His mercy, and the special character of the latter was that of a festival jointly celebrated by the reconciled people and their God. The sin- and trespass-offerings were different in this, that they were wholly for expiatory purposes; they were sacrifices made especially to atone for sins. Is it not remarkable how the truth that man is a sinful being, who needs above all else atone​ment for his sins, is driven home in practically every phase of the prescribed worship of the Old Testament ritual?

It is not easy for us to state precisely just what the difference is between sins and trespasses, as these terms are used here. Gen​erally speaking, the word sin is used in these passages to denote wrongs done in ignorance, unwittingly, unintentionally, while tres​passes refer to more grievous acts either against the Moral or against the Ceremonial Law, acts that a person does although he knows them to be sinful. But chap. 5,14—19 lists also certain acts that were committed in ignorance and of which it is said, "though he knew it not," as trespasses. Perhaps the distinction is this: The word sin covers all wrong-doing committed simply and purely out of ignorance, while trespass means wrong-doing of a person who knew better or at least might have, and indeed should have, known better. However, this is not in reality the important consideration in the matter of these sacrifices. The fact to be stressed is this, that all departures from the proper course, even those that men are ac​customed to treat lightly, because, they say, they ought to be excused on account of ignorance or weakness, must be atoned for. No wrong-doing will be overlooked by God or passed over as meaning​less or harmless. "Though he wist it not, yet is he guilty," that is a truth which must not be overlooked in our relations with God.

The ritual for sin- and trespass-offerings varied according to the person concerned and also according to the offense committed.

The sin-offering for a priest who had become guilty of a wrong done in ignorance was a young bullock without blemish. The priest brought the animal to the door of the Tabernacle, or sanctuary, laid his hand upon its head as a token that the sin was laid on the victim, and then slew it. The blood was brought into the sanctuary, and after the priest had dipped his finger into it, he sprinkled of it seven times before the Lord, i.e., before the veil that separated the Holy Place from the Holy of Holies. Some of the blood was also put upon the horns of the altar of incense, which stood before the veil at the west wall of the Holy Place. The rest of the blood was poured out at the bottom, or base, of the altar of burnt offering, east of the entrance to the sanctuary. As in the case of peace-offerings the fat of the inwards and the two 

kidneys with their fat and the caul, or midriff, above the liver were burned on the altar of burnt offering. But everything else of the animal had to be carried forth without the camp or precincts of the sanctuary to a clean place, where the ashes were poured out, and burned there.

The same ceremonies were observed in the case of a sin-offering for the entire nation, except that in this instance the elders of the people laid their hands on the victim to indicate that the offering was for the people, whose representatives they were.

You will note that in both these cases no part of the animal was eaten — naturally, because the worshipers were the ones for whose sins the sacrifice was made. It stands to reason that they could not partake of that which was to be an expiation of their own sins.

The sin-offering for a ruler or official was a kid of the goats, a male without blemish; that for any individual of the common people was a female of the goats or a lamb; of course, in every instance without blemish. The ceremony was the same as in the two cases just mentioned. But since the priest was not implicated here, but was only the minister performing his office for the benefit of others, the fleshy parts of the victim were not carried out nor burned upon the ashes, but were the priest's portion, to be eaten within the Holy Place, Lev. 6,24—26.

The ordinance for trespass-offerings was very much like that for sin-offerings in cases of individuals other than priests. In some instances a female lamb was prescribed, Lev. 5, 6; in others, a ram, Lev. 5, 18. In all these cases both the skin and the meat of the slaughtered animal were the portion of the priest who officiated at the sacrifice, Lev. 7, 7—9. It was further provided that, when the sin or trespass consisted in harms having been done to another, com​plete restitution must also be made, with a fifth part added to the amount taken, Lev. 5, 16.

Here, too, the Lord made allowances for the poor, permitting them to substitute two pigeons or turtle-doves and in cases of ex​treme poverty even the tenth part of an  ephah (one-tenth of a bushel) of fine flour, without oil and frankincense, Lev. 5, 7—13. Thus no one could justly plead inability when he was under the necessity of making a sin- or trespass-offering. God brought the requirements within reach of every one. No sin should go un-expiated.

Sin-offerings had their prescribed place in the solemnities of all the special festivals of the people. Above all they were the out​standing offering on the Great Day of Atonement. And certainly they must have been frequent for individuals whenever spiritual life was as it should be. They were also prescribed for the purification of lepers and for women after childbirth.

But to repeat once more, the truth to be impressed by these special sin- and trespass-offerings is this, that no sin is overlooked just because it was committed in ignorance or through weakness.

A word or two may be added regarding the purification rites. Besides repeated washings the sacrifices were ordinarily a sin-offering and a burnt offering, Lev. 15 and 12. But there were some special features for certain cases, for instance, for leprosy, Lev. 14, and for the restoration of a Nazarite who had been defiled by coming in contact with a dead body, Num. 6, 8—12. Most peculiar of all were the ceremonies for the cleansing of one who had touched the dead body of any man by the "water of separation," mixed with the "ashes of the red heifer," Num. 19.

Brief mention should also be made of certain other ordinances, which also in one way or the other belonged to the sacrificial cere​monies or were in a sense offerings.

The showbread (Ex. 25, 30; Lev. 24, 5—9) were twelve cakes of unleavened bread, each made of a little more than a pint of fine flour. These cakes were arranged in two rows, six in each, on the table of showbread, which stood against the north wall of the sanc​tuary. Pure frankincense was put upon each row. They remained there for one week, being removed every Sabbath and replaced with fresh ones. The old cakes were the portion of the priests, to be eaten by them within the precincts of the sanctuary. The purpose of this display is not specifically defined, except that the cakes were "for a memorial, even an offering made by fire unto the Lord." Evidently the number 12 referred to the twelve tribes of Israel, and the loaves in all probability were to be a constant reminder to the people of the fact that their daily bread, their entire sustenance, came from the bountiful goodness of the Lord, to whom this specimen of the common food was weekly presented.

Incense. From Ex. 30, 1—10, where the specifications for the altar of incense and the purpose that this altar was to serve are given, it is evident that the incense was to be of a special kind and that it was to be prepared for burning only on this altar. V. 9 says: "Ye shall offer no strange incense thereon nor burnt sacrifice nor meat-offering, neither shall ye pour drink-offering thereon." Cf. Lev. 10,1—3. So there can be little doubt that the composition of spices prescribed in the same chapter (Ex. 30, 34—38) was this very incense; cf. 37, 29. The burning of incense occupied a very promi​nent place in the ritual of the sanctuary. The coals of fire were to be taken from the altar of burnt offering, where, as we have heard, the fire was to burn continuously. It was to be a "perpetual in​cense," being strewn afresh every morning and every evening, when the lamps of the seven-armed candlestick were dressed (trimmed) and lighted. Thus it accompanied the daily morning and evening sacrifice and all the other sacrifices, both public and private. It served a special purpose on the Great Day of Atonement, when the high priest took his censer with coals from the altar of burnt offering and a handful of incense and went into the Holy of Holies and there strewed the incense on the fire, so that the smoke filled all the place and enveloped the Ark of the Covenant and its mercy-seat. As to its symbolism, the burning of incense no doubt was to remind Israel of the pillar of a cloud and the pillar of fire that led their forefathers on their way out of the land of bondage to the Promised Land. The smoke of the incense, which filled the sanctuary continually, represented the glory of Jehovah, who dwelt there. Cf. 1 Kings 8, 10. 11. And as has been remarked before, it became the custom to consider the time of the morning and evening sacrifices as the regular hours of prayer. "Let my prayers be set before Thee as incense and the lifting up of my hands as the evening sacrifice," Ps. 141, 2.

When we look over the amazingly great number of sacrifices offered annually, the question naturally arises, Who bore the cost? Of course, for all private sacrifices the individual offerer provided the animal or whatever else it might be that was to be sacrificed. But how about the many, many public sacrifices for every day and the increased number on the special holy-days of the Sabbath and the new moon and the great national festivals? The answer is that the people bore the expense. The up-keep of the sanctuary and all that pertained to it was part of the regular contribution that the Israelites were required to make to the Lord and His cause. As the priests and Levites who ministered to the people spiritually were to be supported by the people, so the people were also to supply the needs of the common sanctuary. The tribe of Levi was not given a portion of the land like their brethren in the other tribes, but they were allotted 48 cities scattered among the possessions of the other tribes, Num. 35, 1—8; Josh. 21, 1—42. The Lord was their portion.

It will be remembered that the priests and Levites were assigned certain parts of the sacrifices offered. Furthermore, no Israelite was to appear empty before the Lord, especially when he came to His sanctuary on the great national festivals, Ex. 23, 15; 34, 20; Deut. 16, 16.17. Also the first-fruits belonged to the Lord, Ex. 23, 19; 34, 26; Deut. 18, 4. 5. Besides, a considerable revenue was derived from the redemption of the first-born, Num. 3,45—51. Last, but not least, all Israelites were tithed for the support of the Levites and priests to recompense them for their various services, Deut. 14, 22—29; 26,12—15; Num. 18, 21—32; Lev. 27, 32, 33; 2 Chron. 31,5.6. Thus we see that the same principle obtained under the Old Dispensation that is enjoined in the New, Luke 10, 7; 1 Cor. 9, 14; Gal. 6, 6. 7. They who are served by the Word are to support those who preach the Word. But no specific amount, no tithing, has been prescribed by Christ.                                                                                                         

As we bring our consideration of the festivals and sacrifices of Israel to a close, we cannot refrain from emphasizing once more the outstanding feature that is clearly evident throughout. It is the prominence given to the necessity and the certainty of an atone​ment for sin by blood. The entire worship of the Church of the Old Testament is based upon, and built up on, this proposition, that man's relation to God has been ruptured by sin and that sin must be expiated if friendly relations are to be restored. Only when atonement for sin has been made by blood, can there again be an approach to God. Only then are man's offerings acceptable. Only then can there be a blessed communion with God. But while this is the only way to appear before God, it is also the positively certain and true way. Appearing before God with the life-blood of a substitute, man's relations to God are rectified. God does accept without question man's offerings of thanksgiving. His life is sanc​tified; his gifts are consecrated; he is a child of God, receiving daily the reassurance of God's favor, despite his many failings and short​comings, through the blood of the atonement. In other words, the reality of sin as the fatal disturber of man's peace and the certainty of abounding grace to wash him clean from all sin is the outstanding lesson proclaimed throughout the Church of God in all ages, both in the centuries before Christ and in those after Christ. Can any one, in the face of this indisputable fact, say that the religion of the Old Testament is a religion of work-righteousness? Almost every act in that busy place, the sanctuary of Israel, is an eloquent witness to the contrary. After the lesson of salvation by grace had been inculcated every day in the year it was once more brought home to the people at the end of their ecclesiastical year, so as to sum up all, with telling emphasis on the Great Day of Atonement. We might be tempted to say that these truths were preached more persistently and more regularly in the sanctuary of old than it is done to-day with only one or two services of an hour or so a week.

It is perhaps true that the Israelites did not always see things that way. Indeed, their whole worship degenerated at times, es​pecially during the latter years of their history, as also in the days of Christ, into a dead formalism. Therefore the prophets inveigh so vehemently against the sacrifices of the people as an abomination to Jehovah. But that is no argument against the real purpose and intent of the worship as divinely instituted. That purpose and intent is as clear as it can be made to every one who contemplates the oft-recurring expressions "for atonement," "sin-offering," "trespass-offering," etc., not to speak of the very nature of the sacrifices themselves.

But certainly no one with a spiritual conception of things could for a moment imagine that the blood of lambs and bullocks did in reality atone for sins. The very fact that all the sacrifices had to be repeated day after day and that they culminated annually in the sacrifices of the Great Day of Atonement was indication enough that they were not real substitutes, but that they could be only symbolic types, which prefigured and foreshadowed the work of Him whom prophecy foretold as the Seed of the Woman, whose heel would be bruised in His conflict with the Serpent, mankind's foe, or as Isaiah later puts it, who bears our griefs and carries our sorrows, who is wounded for our transgressions, bruised for our iniquities, who is brought as a lamb to the slaughter; the Lamb of God, as John the Baptist said, that taketh away the sins of the world, Is. 53; John 1, 29. We who live in the broad daylight of fulfillment of the types are in a more fortunate position to see it all clearly, as the Epistle to the Hebrews brings it out chap. 7, 22—10, 30. Do we fully and always appreciate our brighter light?

One more thought in conclusion. If we bear in mind that the festivals of Israel were so closely connected with their harvests, the day after the Passover being observed as the day for bringing the sheaf of the first-fruits into the sanctuary, Pentecost commemorating the completion of the grain harvest, and the Feast of Tabernacles being the great festival of rejoicing for the ingathering of the full harvest of all the products of the soil, — I say, if we bear this in mind, we may feel inclined with Edersheim to see here a symbolical relation to the spiritual harvest of the New Testament era. Jesus, the Lamb of God, was slain at the time of Israel's Passover and the New Testament harvest of souls was garnered, with Him as the First-fruits of them that slept, 1 Cor. 15, 20. At Pentecost Israel's harvest-home festival, the New Testament spiritual harvest yielded its first-fruits, when on that day more than three thousand were baptized in the name of Jesus Christ for the remission of their sins. This spiritual harvest has been going on ever since. It not yet completed. "The harvest is the end of the world," Matt. 13, 39. The great spiritual Feast of Tabernacles is therefore yet come. The Church of the New Testament is looking forward to it with joy. And what a celebration it will be in the mansions above forever and ever! God grant that we all may be among those happy throngs entering the heavenly Jerusalem to taste that joy which has no end. Grant it, 0 God, for the sake of Thy dear Son Jesus Christ, the Lamb that has in very truth taken away our sins and made us Thy beloved children! Amen.


                                 The Hebrew Calendar

Civil            Sacred          Names and Festivals
   Month
      Agricultural Season

 Year          Year_________________________________________________________

 7
                1               Abib or Nisan. Deut. 16:1                        Mar-April        Latter or spring 
                                   

                

                                            Neh.2:1. 1st New Moon

                           rains. Barley harvest



               14th, Passover; 15th, week



                of unleavened bread; 16th


                 offering of first sheaf

 8    
                2
               Iyar, or Zif. 1 Kings 6,1.

     April-May



              10th, Second or Little



               Passover

  9                      3               Sivan.  Esther 8,9

     May-June          Wheat harvest





Pentecost

10                      4               Tammuz (Thammuz)                              June-July

11                      5                Ab                                                          June-July

12                      6                Elul  Neh. 6, 15                                       Aug. –Sept.

  1                      7                Tishri, or Ethanim  1 Kings
     Sept.-Oct.           Fruit harvest, vintage.




8,2; 2 Chron. 5,3. 1st Feast

              Former or early rains.




Of Trumpets; 10th , Day of




Atonement (Kippurim); 




15th to 22nd.




Feast of Tabernacles

 2                       8   
Marchesvan, or Bul. 

     Oct. - Nov.




1 Kings 6, 38.

 3                       9
Kislev (Chisleu). Neh. 1, 1
      Nov.-Dec.            Winter begins

 4                      10        
Tebeth. Esther 2, 16

       Dec. – Jan.




Feast of Dedication

 5                      11
Shebat (Sebat) Zech 1, 7                       Jan. – Feb.

 6                      12
Adar.  Esther 3,7.  Purim
        Feb. – March

           13

Veadar. Intercalary month




(leap year)
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