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The Free Will

Confessional and Historical Perspectives

Israel's history is one of conflict between the divine and the human wills. God was forever attempting to bring Jerusalem under his wings, but she resisted.1 One Greek word is used for both God's and man's will. God wants one thing and man another. Reactions to the word of God is the subject of the parable of the soils, but why some will resist the divine will and others not is a mystery (Mt 13:11). As with all mysteries or doctrines. God's inner workings remain outside our sight. All Christians and especially pastors agonize over why the will of one person is receptive to the gospel and another not. Francis Pieper agonized over why some believe and others not, cur alii alii non. The deeper question is why do not all believe, cur omnes non, why not all. Before delving into the will and its freedom, the failure of the gospel to convert in every instance is a red flag that evil cannot be overcome by the proper use of reason and Satan cannot be conquered by a simple act of the will.2
Sixteenth century Lutherans addressed the issue of the free will in Articles Eighteen of the Augsburg Confession (1530) and the Apology (1530/1) and Article Two of the Formula of Concord (1577).3 The domain of the free will was spelled out in Article Sixteen having to do with public order and civil affairs, things that involved all people and not just Christians. In the Confutation of the Augsburg Confession (1530) it became clear to the Lutheran party that the Catholics attributed to man's will a greater moral capacity in conversion that they had. Catholics argued that passages calling for repentance implied that man had the capability to respond.4 In the Apology Melanchthon claimed that the Roman position that man cooperated with God in
-------------------------------------------------
' Mt 23:37 "0 Jerusalem, Jerusalem, killing the prophets and stoning those who are sent to you! How often would I have gathered your children together as a hen gathers her brood under her wings, and you would not!"

2Eph 6:12 "For we are not contending against flesh and blood, but against the principalities, against the powers, against the world rulers of this present darkness, against the spiritual hosts of wickedness in the heavenly places."

3 In setting forth their position in the Solid Declaration the Lutherans cited the Augsburg Confession, the Apology, the Smalkald Articles, Luther's Small and Large Catechisms, Luther's Bondage of the Will and chapter 26 of his Genesis Lectures. The Book of Concord, ed. Robert Kolb and Timothy Wengert (Minneapolis: Fortress, 2000), 550-52. All references to the Lutheran Confessions are taken from this edition.

4In The Confutation the Catholic party approved the Lutheran definition on the free will, but then went on to argue that it was active in the things of salvation. Sources and Contexts of the Book of Concord, ed. Robert Kolb and James A. Nestingen (Minneapolis: Augsburg, 2001), 116-17.

conversion was a revival of the synergism of the fifth century British monk Pelagius.5 In contrast Lutherans saw themselves in the tradition of his opponent St. Augustine.6 Over against divine things man's will was helpless. Only through the Holy Spirit working in the word and sacraments is man turned away from sin and converted to God. After Luther's death his followers faced this issue within their own ranks. The Philippists, a group named for Philip Melanchthon, took advantage of his identifying the will along with the Holy Spirit and word as a cause of salvation.7 Apart from whether or not this was Melanchthon's intention, the Philippist view that the will was a cause of salvation was condemned as synergism by the Article Two of Formula.
Lutherans held that the will functioned differently within the four periods which defined human existence: (1) before the fall; (2) after the fall; (3) after the new birth and (4) after the resurrection (Ep 2:1). Man had a certain degree of free will within each era, but could not move from one condition to another by himself. By Adam's sin humanity had undergone a fundamental moral change. Human beings could no longer freely worship God as they did in paradise. Another equally fundamental change occurs in conversion by the will returning to God. Still another and final change is anticipated in the resurrection, when the will will be perfectly focused on the things of God. For Lutherans the crucial issue was how the will was transformed from unbelief to faith. Did the will act autonomously in turning to God with only a minimal intervention of the Spirit, the Pelagian view? Or was conversion a cooperative act between the Spirit and the will, a view the Lutherans attributed to Roman Catholics (SD 2:76)? Lutherans held that conversion was an act of the Spirit alone, a position which the Catholic Confutation implied was Manichean. Catholics held the call to repentance implied that the will was free to do
---------------------------------------------------------
5 Ap 18:2. "But what is the difference between the Pelagians and our opponents?"

6In support of its position that the will is free in regard to the things of this world but not the things of God, the Augsburg Confession cites St. Augustine's Hypognosticon: We confess that there is a free will in all human beings. For all have a natural, innate mind and reason - not that they can act in matters pertaining to God, such as loving or fearig God with their whole heart - but they do have freedom to choose good or evil only in the external works of this life." AC 18:4.

7Melanchthon continued editing his documents including the Augsburg Confession and his Loci communes. In 1535 and 1543 editions of the Loci he placed the will along side of the Spirt and the word as a cause of salvation. (Kolb-Wengert, The Book of Concord, 494, n. 25). This wording allowed the Philippists, who fashioned themselves as followers, to make the will a cause of salvation alongside of the word and the Spirit. This position was condemned (Ep. 2:19). Francis Pieper was convinced that Melanchthon was responsible for this synergism. (Christian Dogmatics, [3 volumes; Saint Louis: Concordia, 19501953]: 3:123). This remains a matter of historical debate. Lutherans brought into their theology Aristotle's four causes: efficient, final, formal and material. See Robert D. Preus, The Theology of Post-Reformation Lutheranism (Saint Louis: Concordia, 1970), 115-17. These were not applied uniformly (130). Problematic was how Melanchthon's used the word cause. Lutherans did not see the Spirit as a cause independent of the word. Both were efficient causes with the Spirit working through the word (Ep. 2:19). By placing the will alongside of the Holy Spirit and the word, the impression is given that an equal or at least a contributory function is given to the will. Kolb's assessment of Melanchthon's understanding of the will's role in conversion is more positive. "For the most part Melanchthon understood the will (voluntas) to be the material cause, that is, the material on which the Holy Spirit acted through the Word." The Book of Concord, 561, n 99. This may be a matter of debate.

this. 8 Rome positioned itself between determinism, the belief that man's destiny was controlled by outside forces, generally called Manicheanism,9 and Pelagianism in which the free will reigned even in spiritual matters. To avoid overstatement the Roman position might best be described as semi-Pelagian10 and the Lutheran view as semi-Augustinian. Rome did not exclude the Spirit's participation and Lutherans saw man's will as the battleground on which God and Satan met. Whether Reformation era descriptions are apropos for the current state of affairs among Catholics and Lutherans is another matter." For Lutherans the turning of the will to Christ is as much God's work as the atonement. Sola gratia applied to both atonement and conversion. In the former man was not a player. He was in conversion. As an object of God's grace in conversion, man is passive, but not so passive that he is uninvolved and immune to the agony of being caught between God and Satan, belief and unbelief. In Jesus' reference to conversion as birth (John 3:3-8), we may have an idea of what the will undergoes. In childbirth the mother is passive in the sense that she does not decide when the birth process begins, but for good reason, giving birth is called labor (John 16:21). Here the English language idiom helps us understand what happens in conversion. We do not say that a mother labors, but rather "she went into labor." Neither the mother in childbirth nor the believer in conversion is a complacent observer. The Spirit alone initiates faith, but it is the individual and not the Holy Spirit who repents and believes. There is in conversion certain agony to which the word 'passive' does not do justice.

Within the framework of the Lutheran Confessions the doctrine of the free will is not only related to, but informed by and informs the doctrines of sin, man (anthropology), the work of the Spirit in the means of grace, justification by grace through faith, election and God himself (theology in the narrow sense). Various teachings on the will put God and man on opposing scales. Whatever glory is attributed to the human will diminishes God's will. Whatever the Augsburg Confession, the Apology and the Formula of Concord say on the free will is anticipated by the prior articles on original sin (AC 2 and Ap. 2; FC 1), so that the reader knows what the Lutheran position will be even before reading the articles on the free will. Man is so thoroughly corrupt that his will can only malfunction. Human corruption resides primarily in the will. It is
----------------------------------------------------
8Sources and Contents of the Book of Concord, 116-17.

9Named for the Persian philosopher Mani, it posited good and evil forces in whose hands man's fate rested. Christianity did not allow for two gods, but by having one God elect persons to heaven and perdition, Calvin allowed for two different wills in God.

10 Rome may have successfully occupied a middle ground between Pelagius and Augustine. Avery Dulles refuses to say that those without faith and Baptism are in hell. Grace is operative apart from the gospel. "The Population of Hell," First Things 133 (May 2003): 36-41. "Vatican U declares that all people, even those who have never heard of Christ, receive enough grace to make their salvation possible" (39). The primary issue is not the salvation of "those who have never heard of Christ," but the fate those who have heard and rejected him, the issue addressed in the parable of the soils.

11 Some references in the Catholic Catechism (Ligouri, Missouri: Ligouri, 1994) make grace the cause of conversion. "Our justification comes from the grace of God. Grace is favor, the free and undeserved help that God gives us to respond his call to become children of God, adopted sons, partakers of the divine nature and of eternal life" (483). Another reference suggests that man still has the freedom to respond. "God's free initiative demands man 's free response, for God has created man in his image by conferring on him, along with freedom, the power to know and love him" (485).

like a ship's rudder determining the direction of our lives (Jas 3:8). hi Adam's willful rejection of God, our wills have been incapacitated. Man returns to God only by Baptism and the Holy Spirit (AC 1:1).
The impossibility that by himself man can turn to God in faith is reinforced by the doctrine of election. Election places grace into an eternal dimension. Justification is not something which God does on the spot for each individual allowing the divine mind to be changed. Election took place before the creation of the world. Conversion is the moment in which faith is created, but God was graciously disposed to believers before creation. In choosing Christ he also chose us (Eph 1:4). Faith as an act of the will is dependent on God and so occupies a subsidiary position.

The classical debate on the free will, which Reformation era Lutherans saw revived in their controversy with Rome, was the fifth century controversy between Pelagius and Augustine. The Pelagian heresy held that human beings are born without moral inclinations to do good or evil. Human nature was tabula rasa, a morally blank slate. In addition one good deed did not set a precedent for another and the same was true of bad deeds. Each moral decision and deed stood in isolation from previous ones. The will was tainted neither by inborn nor previous actual sins. After a good deed or a moral infraction, one returned unimpeded to the starting line. Human beings had a free will not only in ordinary things, a point on which Lutherans and Catholics could agree, but also in divine things. For Pelagius turning to God was a decision of the will no different, let's say, from deciding to plough your field or not. All acts of the will were of the same kind. There was no distinction between moral deeds and deeds with no moral quality about them whatsoever.12 One millennium later at the dawn of the    Reformation, the moral ability of the will was promoted by Erasmus, the intellectual leader of the Renaissance and editor of the Greek New Testament, and Luther, the Reformation leader.   Renaissance humanism saw boundless possibilities for man. An opposing view was offered by the Reformers who saw man so mired in sin, that without outside help, he was lost. Ironically the Reformation with its gloomy assessment of human abilities was in part an offspring of the Renaissance whose rosy picture of humanity was soon destroyed by political realities. Rome, which succeeded Florence as the flower of the Renaissance, was sacked by the armies of Charles V and the despair of those days was painted by Michelangelo into the Last Judgment scene in the Sistine Chapel. Free exercise of the will brought judgment. Erasmus, the great humanist and New Testament scholar from Amsterdam and later Cambridge, had set forth his views in The Freedom of the Will. In response Luther wrote The Bondage of the Will (1525),13 a classic for both Reformed and Lutheran communities, but hopefully for different reasons. A one for one equation should not be made between fifth and sixteenth century controversies over the capabilities of the human will, but it is hardly coincidental that Pelagius and Erasmus were indebted to the classical Greek and Roman
-------------------------------------------
12 SD 2:75 "Second, the error of the coarse Pelagians, that on the basis of its own natural power, the free will apart from the Holy Spirit can covert itself to God, can believe the gospel and be obedient to God's law with all its heart, and with this freely willed obedience can merit forgiveness of sins and eternal life."

13 Luther's The Bondage of the Will published in English translation comprises volume 33 in Luther's Works (American Edition; Philadelphia: Fortress Press, 1972). Philip Watson, the translator provides an introduction to Luther's quarrel with Erasmus who published^ Diatribe or Discourse Concerning Free Choice, commonly called The Freedom of Will in 1524. Erasmus argued that God's commands implied that man could respond. Without this ability God could not reward man with salvation. Similar arguments were offered by the Catholics in the Confutation. Sources and Contents of the Book of Concord, 116.

philosophers.14 Rome sees itself in the tradition of Augustine, but by allowing salvation for non-Christians it stands in the tradition of humanism of Erasmus and Zwingli. Essential to neo​classical thought was that morality was within the range of human capabilities. For Augustine and Luther the will was capable of external morality, but this had nothing to do with Christ's righteousness. Man's will was capable of extravagant accomplishments, but in the things pertaining to God, it was not only as dead as a stone; it fiercely resisted all things divine (SD 2:59). Erasmus eventually rejected his delightful satire of the pope to gain his favor but he failed. After his death his body was exhumed and his ashes blown. In spite of his failure to be restored to the pontiffs good graces, the synergism of his Freedom of the Will placed him closer to Rome than to Luther.

A debate on the role of the will in salvation arose among North American Lutherans in the nineteenth century predestination controversy. By the early twentieth century the failure to resolve it torpedoed the hopes for the formation of a larger association embracing the larger Lutheran synods. The two parties to that debate held to the doctrine of election, but each understood it differently. One held that God made this choice by grace and not on the merits, including faith, of those whom he elected. Their arguments were based on the Formula of Concord, especially Article Eleven, "On Election." This was the position of C.F.W. Walther and the Missouri Synod. The other party held that God knew who was going to believe and in view of their faith elected them. The Latin phrase for "in view of faith," intuitu fidei, had been taken over from some seventeenth century Lutheran theologians.15 They may have intended that election involves faith, which of course it does, but it was taken to mean that faith was a cause of salvation. This was the view of the Ohio Synod. Nineteenth century American Lutherans debated the role of faith in election and not the role of the will in conversion, as in the Philippist controversy; however, since faith is an act of the will, the controversies were similar. Making election dependent on faith reduced predestination to little more than divine omniscience. God knew before hand who would believe and confirmed it. Election was hardly more than a divine ratification of a human decision. His will was given a subsidiary position to man's will, which was the real cause of salvation. Drawn to its logical conclusions, this had serious consequences for the doctrine of God. If God was not the cause of faith, he could hardly be regarded as the fount and source of all our good possessions among which faith ranked the highest.

Reformed Protestantism Divided

Though the Reformed see a manifesto in Luther's Bondage of the Will for the doctrine of predestination, they look to John Calvin for elucidating their doctrines of divine sovereignty, absolute divine omnipotence and double predestination. For the Reformed Luther in his high regard for the sacraments had not distanced himself far enough from Rome. The Dutch theologian Jacob Arminius (+1609) took exception to these classical Calvinist doctrines and held the opposing view that man was free to accept or reject Christ,16 a view put forth by the Pelagians, Erasmus and the Catholic party during the Reformation. Methodism with its Arminian
-----------------------------------------------------

14Zwingli saw himself as a disciple of Erasmus and not surprisingly found a place for some pagan philosophers in heaven.

 15Pieper, Christian Dogmatics 2:415.

16John W. Riggs, Baptism in the Reformed Tradition (Louisville and London: Westminster JohnKnos, 2002), 38.
doctrine of the free will signaled the close of the classical Reformation era and the beginning of the rationalism of the eighteenth century Enlightenment. Calvinism tended toward determinism or fatalism and Arminianism made faith contingent on man's will. Man's decision carried not greater weight than God's. The former was radically theocentric and Arminianism radically anthropocentric. Calvinism was brought to America by the New England Puritans and Arminianism by John Wesley and together shaped American Protestantism. In spite of their differences on the place of the will in salvation, both groups placed the certainty of salvation in faith and not the sacraments17 and characteristically Calvinists are more likely to become Arminians than the reverse. Differences on the free will draws a dividing line right through the middle of Protestantism. Mainline Protestant denominations with their interest in improving society are Arminian in perspective. Human beings not only have the freedom to make religious choices, but the world is their oyster. However, regarding the actions of disadvantaged and accused as the victims of their societies, they are deterministic and in this regard closer to Calvinism. Reformed Protestantism finds an entrance into Lutheranism through Evangelicalism with its commitment to biblical authority, Christ's deity and miracles, especially the virgin birth and the resurrection. The prerequisite for 'personal faith,' which also defines what it means to be Evangelical, is deceptively attractive in its resemblance to the sola fide the Lutheran Reformation doctrine of justification; however, the Evangelical understanding of 'personal faith' as self-reflective does not fit the Lutheran definition of faith which looks outside itself to Christ and not inwardly at itself.18 In spite of their division into Calvinist and Arminian camps. Evangelicals are united in making an act of the will decisive for salvation. This is evident in how they view Baptism. Some Evangelicals practice Infant Baptism and others do not, but they are all agreed that it does not give the Holy Spirit. For Lutherans Baptism is God's initiative to the believer and so Baptism precedes faith and is faith's object.19 Missouri Synod theologians owe a debt to Evangelical scholars for responding to the destructive currents of European theology and expanding the horizons of biblical scholarship from 1950s up until the present. The downside of Evangelicalism is the infusion of Reformed and Arminian theologies and strategies into Lutheran practice so that a deliberate act of the will is made necessary for conversion or can choose to ascend to a higher level of sanctification.20 Language calling for personal faith, decision,
---------------------------------------------------

17 Riggs, Baptism in the Reformed Tradition, 38. Calvinism is called Reformed in distinction to Arminianism; however since both groups deny the preaching and the sacraments as means of grace, Lutherans apply the term to both. Arminian Calvinism is a term used by the Reformed and avoids confusion.

18 For the distinction between Luther and Calvin's views of faith see Philip Carey, "Why Luther is Not Quite Protestant," Pro Ecclesia 14:4 (Fall 2005):447-86. Carey notes that there is no revivalistic tradition with churches which hold to baptismal regeneration, such Lutheranism, Roman Catholicism and Eastern Orthodoxy (448). For Luther faith is not self-reflective and in reflecting on Christ it is saving. In Protestantism, salvation is assured because the believer know he has faith (458).

'"Large Catechism 4:53 "... That is, when the Word accompanies the water, baptism is valid, even though faith is lacking. For my faith does not make baptism; rather it receives baptism."

20 Evangelicalism arose with Billy Graham's rallies and Carl F. H. Henry's Christianity Today. In the 1960s it was one of the most read periodicals in the Missouri Synod. Milton Rudnick's Fundamentalism and the Missouri Synod argued that the synod's positions were derived from the seventeenth century Lutheran theologians and not from Fundamentalism. This thesis may have to be reevaluated.
commitment and re-commitment may be so common, that our people may no longer be able to recognize it as alien to our theology.21 Billy Graham is admired and his preaching style copied. On Sunday, April 16, 2006 PBS aired a documentary on the minister whom all Americans Christians including Protestants regard as their own. Standard in Graham's preaching is saying that God did his part in putting Christ to death for sins and now, we have to do our part in committing ourselves to him. Strangely his division between atonement as God's work and faith as ours is exactly that for which Lutherans condemned Roman Catholics. Asking for a decision of the will is Arminian. Scriptures nowhere use this language. John the Baptist, Jesus and the apostles use imperatives, "repent and believe the gospel," but these imperatives carry divine power within them. These rallies do not call for the participants to believe the Creed or to have a particular understanding of who Jesus is. Hymns popular with the rank and file are often those of the Evangelical type. Classical Lutheran ones are often seen as a burden to the people. "Personal faith" carries more weight than the sacraments and so the balance for salvation is shifted from God's action in the sacrament to a free act of the will. Faith built on faith or a decision to believe has no firm foundation,

The Will at the Center of Human Existence

Physical body, intellect and emotions belong to what it means to be human, but it is arguable that the will takes precedence over the other characteristics and most distinguishes us from the rest of creation. Animals have bodily desires or instinct and some have intellect or emotions, but they are without will. Our wills provide us with the determination to do something about the future and to a certain extent they succeed. We might not be the captains of our destiny, but we are at least lower ranking officers over the near and distant future. The will serves as a bridge between today and tomorrow. What we will today can take place in the future. Those with means establish trusts so that through their testaments they can exercise control long after they are dead The will has such great capacities that human beings can exceed their physical and intellectual limitations. Teachers can recognize this in their pupils. In spite of its potential for great accomplishments, our wills are not on the same level as God's will. Christians believe God controls tomorrow (Jas 4:15), but we plan in such a way that God's will takes place through ours, as Luther explained the Third Petition of the Lord's Prayer.22 In their wills man and God come face ,to face either in faith or unbelief. They cooperate in the etymological understanding of this work that both work but never as equal partners.

The will functions differently in different people. We human beings range from the most willful, those with steely determination, to the complacent, those so unconcerned about tomorrow that they seem to have no will at all. In certain situations things would be more pleasant if we did not have to exercise our wills. Without our wills we would be more like the animals than God. Two biblical citations suggests that some unbeliever do operate at this level (2 Pet 2:12: Jude 1:10). Even in the condition of sin we remain God-like in the sense that we cannot rid ourselves of our wills and the luxury of not exercising the will is not an option. I admire and
-------------------------------------------------

21When a synod college professor was asked about a specifically Lutheran contribution a well known free lance theological scholar had made, he replied biblical inerrancy. If this is so, then Baptists should be Lutherans, but they are not. They do not believe that the sacraments are vehicles of the Holy Spirit, that Baptism is the foundation of faith and that the total content and nature of the Scriptures is christological.

22 Small Catechism, The Lord's Prayer 10. "In fact. God's good and gracious will comes about without our prayer, but we ask in this prayer that it may also come about in and among us."

do not envy government attorneys and judges whose profession is to make decisions over the lives of others often in situations where the lines of right and wrong blur into a nondescript gray. Abdication of the will is itself an act of the will. In fleeing responsibility for the future we remain responsible for it. The will can be and is the most glorious of divine like characteristics human beings have and at the same it can be and is the worst and most agonizing feature of our humanity. By the will, believer and unbeliever alike exercise a divinely given authority over creation, but the will's goals are much loftier than its accomplishments. This leads to a constant state of frustration (Gn 3:17-19), but after each failure we are programmed to exercise it again. Consider the Soviet Union's succession of five and ten year plans. Instead of improving the economic lot of the people they impoverished them. A self-directed will opens the darkest corners of our character. Joseph's words that his brothers intended evil are universal in their application (Gn 50:20). Human wills envision evil for the neighbor. Our decisions or our refusal to exercise our wills give rise to our agonies. Narratives of Pontius Pilate's moral dilemma serve as short treatises of the will agonizing in its choices (Mt 27:24; Mk 15:14-15; Lk 23:22; Jn 18:38). In denying Jesus, Peter and all the disciples were faced with choosing between their loyalty to a friend and their own well being (Mt 26:31). Their wills were caught between faith and un-faith and as long as we will so are ours. In subjugating his will to God (Mt 26:39-42), Jesus loved him with all he had and loved us more than he loved himself. The command to love God is a call to faith by putting our wills to the side (Mt 22:36-40), so that finally and ideally we are with Jesus in Gethsemane praying that his Father's will and not ours be done. Left to our own devices our wills can love neither God nor others.

Article Sixteen of the Augsburg Confession lays down the domain of the public order over which Article Eighteen says the free will reigns. This includes whom to marry, but it could also include which article of clothing to wear, which car to buy, which college to attend and which house to buy. Lutherans understood that the will was in bondage over against the things of God. Luther introduces his explanation of the Third Article of the Creed with an acknowledgment that man cannot grasp the things of God: "I believe that by my own understanding or strength I cannot believe in Jesus my Lord." This raises the question of how a distorted will which cannot grasp the things of God can function in ordinary matters. It functions but Satan's bondage extends over all functions of the will. Choices among ordinary things like clothing, cars and houses are not simply neutral rational decisions. Human wills are never completely free from the anguish over how to make decisions about the future things. It is never free from self-judgments over past decisions. In both secular and divine things, the will is beset by relentless, exhausting busyness in accusing and excusing us and depriving all of happiness in this world (Rm 2:15-16). It might appear that the Augsburg Confession in describing the will's freedom in secular matters moves too quickly to a neutral position. Even in purely mundane matters, the will agonizes over the .choices it has made and must make. In the cavernous space separating one choice from another the will agonizes.23 By running away from making a choice, our wills have in fact made one. A rejected option continues to haunt us. Sin has rendered nothing in our lives as ordinary. Even in the will's having to decide among ordinary, non-sacred options, it struggles and agonizes. This is true even for unbelievers but more so for believers who as long as they live are iustus et
---------------------------------------------------------------

23 Consider verse four in the hymn "All Depends on Our Possessing." "Many spend their lives in fretting Over trifles and in getting Things that have no solid ground." The Lutheran Hymnal, no. 42S-<Saint Louis: Concordia, 1941).

peccator, caught between God and Satan and so they can never stop praying "thy will be done." What the will decides makes all accountable to divine judgment (John 5:29). God does not judge the will but the evil deeds which the will decides to do and the good deeds which the will desires to do or not do (Jas 4:17). The will's determination to avoid evil and do good is not enough. A believing will non-productive in good works comes under God's condemnation (Jas 1:23-24).. The road to hell is lined with good intentions. Perhaps the worst of it is that the will is not free to avoid making choices.

Human beings live in a strange contradiction of insisting on the freedom of their wills and then, when less than favorable outcomes occur, blaming them on their circumstances. This is not a 'bondage of the will' but an enslavement to circumstances. Children do it. Criminals do it. We all do it. For every criminal action there is an external cause for which the accused is not responsible. It is a kind of redefinition of inherited sin. Guilt for a wrongdoing is shifted away from the perpetrator to his upbringing. A different environment would have produced a happier result. This marvelous redistribution of responsibilities is at the heart of the Genesis three scenario. In being confronted with his disobedience, Adam blames God for giving him the woman. She in turn blames the serpent. Of course it all started out by Adam exercising his free will in eating the forbidden fruit to attain what seemed like a higher good. Here the free will is seen in all its miserable glory. In the light of the unfavorable outcome, he no longer boasts in what his will has freely chosen, but Adam sees himself a victim of circumstances God created. Had God been content in creating him and not adding the woman to the mix, he would not have sinned - so he defended himself. In reaching for the apple, he was a Pelagian or an Arminian. In that moment he looked upon himself as the father of a 'renaissance,' so he thought, a rebirth of humanity in which he would be God-like. Tragically what he wanted to be he already was. He was grasping for what he already possessed. He was already God-like in his ability to will things and carry them. When things soured, he became a Manichean. The fates had destined him to divine retribution. He had exchanged life for death. His will was equipped to exercise authority over the creation, but not over God. For this his will had no mandate. Adam saw himself as equal to God or he saw God on the same creaturely level he saw himself. In the hour of disobedience Adam was an Arminian. Faced with the tragic outcome, he advanced into Calvinism - God had made him do it or at least God so arranged the stage that sin was inevitable.

If the issue for Reformation era Lutherans was how wills already turned inward on themselves were converted back to God, the prior and equally profound mystery is why Adam's will turned against God, the transition from the first period to the second one outlined in the Epitome. Unbelief and faith are not matters of the body, the intellect or the emotions, though they are involved, but of the will. Christian teaching at any level is never a matter of quantity of material delivered to the mind, but an address to the will. In the simplest terms Adam directed his authority away from the creation to the creator. He treated God as he was authorized to treat the brute creation. Paul may be commenting on how human beings continue to do this by turning things into gods.24 At the heart of Adam's treachery was the 'God-ness' of his will with which

-----------------------------------------------------------------------

24 Rm 1: 22-25: " Claiming to be wise, they became fools, and exchanged the glory of the immortal God for images resembling mortal man or birds or animals or reptiles. Therefore God gave them up in the lusts of their hearts to impurity, to the dishonoring of their bodies among themselves, because they exchanged the truth about God for a lie and worshiped and served the creature rather than the Creator, who is blessed for ever! Amen."

he rebelled against his creator. His God-like character was lost in the moment when he could no longer see the God who existed beyond the world's boundaries. Adam's world did not immediately become secular in the sense that the world to him was God-less. Rather he put himself in the place of God. He lost the creator-creation distinction. Man is not rendered so god-less that his will no longer functions. Quite to contrary, he is doomed because his will functions in exercising God-like control over tomorrow which is met with a succession of frustrations (Gn 3:17-19). Rather than seeing Calvinism and Arminianism as historical movements in Protestantism, it might be better to see each as it reflects on our own fortunes and misfortunes.

Pelagianism or Arminianism appears as the more reasonable option in letting us exercise the full capacity of our wills to become the masters of the future. Adam did precisely this. Arminianism reflects the universal and valid experience that the individual is in some sense responsible for his condition and can do something about it. There is something that rings true about this. In the midst of apparently insoluble circumstances the human spirit still wants to save itself from inevitable doom. It is amazing how non-Christians facing death are able to imagine a happier life in the next world. The will is dead towards the things of God, but never so dead that it cannot conjure fantasies which last beyond death. At the helm of the Renaissance and the eighteenth century Enlightenment was the free will, but unrestrained it delivered the French Revolution and Soviet Communism in which thousands and then millions were slaughtered. Arminianism, with the doctrine of the free will, puts us on a level playing field with God. Man, and not God, has the final word about his destiny. It appeals to the American psyche. Pulling ourselves up by our own bootstraps becomes possible. It may work until we look down and discover that there is no ground under the soles of our shoes. The philosophical question is whether we can even speak of an absolutely free will. Human potential is not limitless. Perhaps we should be all that we can be, as the Army recruitment adds suggests, but the dimensions of "can" are not infinite. The will is only free to work within the circumstances it finds itself. This was true of Adam, but it is also true in non-religious matters. My emotions may be completely under the control of the music of Johann Sebastian Bach, but transferring the intensity of my emotions to my will does not give me the talent of producing such music or even singing it. This is true of athletic competition and a host of intellectual and business pursuits. Frustration over what we want but cannot achieve is the inevitable bitter fruit of the will whose appetite for things great far exceeds its capacity. Diet crazes seems to be motivated by the will's attempt to eradicate death. The will lays siege to fortresses it cannot scale, but after failing to take one castle it goes on to another. Calvinism is not a happy alternative. In giving all glory to God for both man's salvation and damnation, it robs us of our humanity by making our wills puppets hung by strings on the divine hand. In calling us to repentance. God is playing a nasty game with our wills, because he has already determined the outcome. Fatalism makes us human no more than automatons. This Manichean heresy appears in Islam. Nothing we do makes an impression on God (Allah.) It was the theme in a song popular a generation or two ago. "Que sera sera," "whatever will be will be." From the Reformed perspective God's call to repentance and faith is not seriously offered because the outcomes are already determined.

God is without physical body, but quintessentially possesses intellect, emotions and will. We are not alien creatures to him and he is not an unknown quantity to us. By his will he created us (Jas 1:18) and in our wills we are most like God and able respond to him. In Christ he involves himself in our sinful situation with being condescending. In overcoming the gap between himself

and his willful creatures, he is not uncomfortable, as if this were something he would rather not do. The gap between creator and creatures even in their sinful condition is not insurmountable. After his resurrection Jesus called his disciples brothers, not servants or slaves (Mt 28:10). By his will, our wills intent on self-preservation become like his will in living for others. God's original purpose that his will would be operative through the human will is restored. The church is the living proof that God has heard the prayer "thy will be done." His will, which takes places in heaven, now happens on earth among believers. No longer are the divine and human wills at odds with each other, as first happened with Adam, but human wills become instruments through which God's will accomplishes its goals. Such wills become instruments of his grace.

                                    Will as Absolutely Free

Like May flies the 1960s 'God is dead' theology died a death as quick as its birth. Into the God-less void came futuristic theologies. Among Evangelicals it took the form of open theism which meant the future remains unknown to God until he encounters it or he knows it without controlling it. In theological shorthand, it is 'theological' Arminianism, though classical Arminians might deny it. Just as man's salvation was dependent on his will, so God's will future was contingent on what he was still to experience. In its most radical form God's will is so absolutely free that he can choose non-existence. To deny this would be robbing him of his freedom of his will. If we cannot speak of the absolute freedom of the human will, we must ask whether it is appropriate to speak of God having an absolutely free will. Speaking of what God can and cannot do may seem a bit presumptuous, but if human beings ask this question about themselves, they may want to raise it about God. After all the Book of Job does precisely this. We have shown that we cannot speak about man's will in isolation from God's will. Not only do we in our wills resemble God, but in our wills we confront him, challenge him and are conformed again to his will. Our wills are the playing field for theology on which we ask and answer questions about him and what he does- Since our existence is dependent on his will, it may be necessary for us to ask whether God can will his own non-existence. This issue should have a particular interest for Lutherans who define faith as fiducia, trust. A God who does not know or control the future may not be worthy of our investment. In financial terms it would be like investing your money in a company that held out bankruptcy as a near option. So let us answer the question in this way. God's will is coextensive with his being and in his being he is life and love. He wills what he is. God gives life because he is life and he loves because is love. His love in giving of us his Son has its origins in who he is.25  Love is not external to who he is. His giving the Son comes from his will permeated with life and love. He is not a disinterested referee choosing one attribute instead of another. God is not defined by a collection of attributes with one balancing off or contending with the others. Loves describes the inner trinitarian relationship of the divine persons so that each loves the others. Out of the recesses of the inter-

---------------------------------------------------------------------------------

251 John 4:7-12. " Beloved, let us love one another; for love is of God, and he who loves is born of God and knows God. He who does not love does not know God; for God is love. In this the love of God was made manifest among us, that God sent his only Son into the world, so that we might live through him. In this is love, not that we loved God but that he loved us and sent his Son to be the expiation for our sins. Beloved, if God so loved us, we also ought to love one another. No man has ever seen God; if we love one another. God abides in us and his love is perfected in us."

trinitarian emerge his motives for our creation and salvation.26 From this self-giving love God wills to save us from the malfunctioning of our own wills. Loving God and the neighbor are the two great commandments, because in doing this our wills conform to his and the sin of Genesis three is reversed.

This mystery in which divine and human wills confront each other is at the heart of the Lord's Prayer. Its first three petitions lay out in sequential importance the doctrines of the Trinity, the atonement and the conversion of the will, that is, coming to faith. The First Petition, "Hallowed be thy name," refers to God's trinitarian existence as the greatest of all mysteries and in Baptism the divine name is imprinted on the foreheads of believers. Second among the divine mysteries is found in the Second Petition, "Thy kingdom come," a reference to Christ's atonement through which God is gracious to sinners. Because our wills are the staging point for confrontation and reconciliation with God, the Third Petition, "Thy will be done," is the most existential of the three petitions. In their wills God and man meet so that he can convert our wills to his. In this way he answers our prayer that his will be done on earth as it is done in heaven. On the words, "on earth as it is in heaven," the Lord's Prayer pivots from heavenly glory to human despair in the hope that our wills again will believe. In heaven the trinitarian name is revered, his kingdom is secure against Satan and his will accomplished. If the Lord's Prayer ended with those two words "in heaven," we could rest as secure Calvinists for whom God acts sovereignty, but for Luther our wills engage "the will(s) of the devil, the world and our flesh."27 What is "in heaven" is already accomplished. The last four phrases of the Lord's Prayer may best be described as desperate cries for help. For the sins "on earth" he has provided forgiveness in the bread from above. Christians are pursued by temptations and face entrapment by the devil -"deliver us from the Evil One." Security is found by coming to the God whom we address as "Our Father" with the assurance that he hears our prayer that his will take precedence over ours.

-----------------------------------------------------------------------------------

26 John 5:20 "For the Father loves the Son, and shows him all that he himself is doing; and greater works than these will he show him, that you may marvel."

27 It seems as if the words "on earth as it is heaven" apply to the first three petitions and not just to the third. David P. Scaer, The Sermon on the Mount: The Church's First Statement of the Gospel (Saint Louis: Concordia, 2000), 166-67. Luther placed all three petitions in his explanation of the third. The Book of Concord, Small Catechism, The Lord's Prayer 10-11. While not obvious in English, Luther's German attributes will to the devil, the world and the flesh. John 1:13 speaks of "the will of the flesh," that is, the will estranged from God.
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